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In the statement of the Constitution of the World 
Brotherhood Federation are the following para- 
graphs :— 

The Motto of the Federation shall be: “‘ One is 
your Master, even Christ, and all ye are brothers.” 

Two of the objects of the Federation are thus 
described :— 

To interpret and exemplify Brotherhood in the 
light of the life and principles of Jesus. 

To make such a spirit and interpretation of 
Brotherhood dominant in all life—personal, social, 
economic and political. 





Dedication 


TO THE HALLOWED 
AND EVER-GLADDENING 
MEMORY OF 


MY WIFE 
February 24, 1860 August 23, 1919 


Tue John Clifford Lectureship was 
established by the National Council of the 
British Brotherhood held at Birmingham, 
September 1919, on the occasion of the 
completion of Dr. John Clifford’s three 
years’ Presidency, 1916-17, 1917-18, 
1918-19. 

Dr. Clifford was appointed to deliver 
the first of the series. 
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| Fesus the Supreme 
Authority on Brotherhooa 


It is known in all the earth that the motto chosen 
by our Brotherhoods is the great saying of Jesus : 
“One is your Master, even Christ, and all ye are 
brothers.” 

That motto has become as familiar as a household 
word. It is part of our current speech in the 
Churches and outside them, and is as well-known 
as the 16th verse of the third chapter of John, 
concerning the universal sweep of the love of God. 

Men feel, owing in part to the tragedy of the 
- Great War, and still more, to the distressing afflictions 
of our present confused and chaotic state, and 
perhaps most of all to the emergence in these later 
days of the international mind and heart, that 
fraternity is the “one thing needful.” It is the 
desire of all nations, and opens our ears to the 
clarion call of the League of Nations as the chief 
hope for the peace of the world. 

And yet Brotherhood is so far from being built, 
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as President Wilson said, into “‘a structure of 
reality and force,” that we cannot be said to have 
mastered its alphabet, or framed the terms in 
which to set out its problems, or discovered its 
range, or grasped its principles ; and certainly we 
are yet leagues away from any thoroughgoing 
application of its teaching to the realities of life— 
to the relations of the sexes ; to the ministry of the 
Churches; to the conditions of the villages and 
towns; to the use of the land; to the management 
of industry and commerce ; to the remedial treat- 
ment of criminal populations ; to the legislation of 
States; and to the general administration of the 
affairs of the corporate life of men. 

John Stuart Mill said “that mankind cannot be 
too often reminded that there was once a man 
named Socrates.” That is, indeed, a faithful saying 
and worthy of all acceptation ; but it is far more 
urgent that men, who care one jot for the real 
brotherhood of mankind, should be constantly 
reminded that a man named Jesus once dwelt 
amongst us, and that men not only saw His glory, 
the glory as of the only-begotten Son of the Father, 
full of grace and reality; but also felt His all- 
surpassing charm as a Brother-man, who was “not 
ashamed to call” the meanest outcasts “ His 
brethren,” to associate with the most despised 
social wrecks as their friend; to enlist the hated 
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tax-collector and the peasant fisherman as His 
comrades and fellow-workers, to labour for them as 
their servant, and, in the end, to die for them on 
the Cross of shame rather than forsake them and 
the cause of righteousness and brotherhood to 
which He had given Himself. 

Of course, we all know something of the wondrous 
story of the Son of Man ; for 
“‘ Through Him the first fond prayers are said 
Our lips of childhood frame ; 


The last low whispers of our“dead 
Are burdened with His name.” 


His impressive figure stirred our imagination and 
roused our wonder in our school-days; and His 
parables of “‘linkéd sweetness, long drawn out,” 
abide amongst the recollections of our first lessons ; 
and we cannot escape the general, if vague, notion 
that He was a revolutionary social reformer who 
denounced the traditions of the elders of His day, 
- taught the obligation of the “ Golden Rule,”’ widened 
the meaning of the word “ neighbour,” and stood 
forth in the midst of a population blinded by class 
prejudices and bitter scorn as the champion of 
universal brotherhood ; but we have not yet recog- 
nised that He is the one supreme authority on 
world brotherhood, as to what it really means and. 
involves ; as to its ground and principle in God our 
Father, as to its inner spirit and universal range, 


ao a en a SSSR 


12 Gospel of World Brotherhood According to ‘fesus 


its individual and social responsibilities and privi- 
leges, its sublime ideal and predestined goal. All 
that we have to learn from Him! For the verdict 
of those who know is that ‘‘ No one ever spoke ” 
on brotherhood as He did. We must therefore take 
all our questions to Him, assured that we shall not 
find satisfaction with any answer that does not 
express His mind. 

That is the fact. His standard of human life is 
the highest yet conceived, and brotherhood is its 
central and abiding element. He gives a religion 
which takes up and absorbs all the truths in other 
religions, including the law and the prophets, and 
He adds the factors which make it ultimate, and 
will in due course, render it universal ; and in every 
line of it it is the religion of brotherhood ; and its 
unique characteristic and strong commendation is, 
that He who founds it, 7s Himself what He taught. 
He achieved the life He prescribed. He was the 
Brother every man should be. Action preceded and 
led the way for speech. He did, and then, said. 
The “Mountain Sermon” astonished those who 
heard it, partly because of its contents, but also 
because in fact it was backed by His deeds, was 
autobiographic and charged with the mighty forces 
of His personality. The Beatitudes were lived 
first ; and then fell from His lips in their native 
simplicity and beauty. The seemingly impossible 
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ethics He preached as principles of living were 
counsels He had followed. He had loved His 
enemies ; prayed for those who despitefully used 
Him ; and enjoyed the blessing of those who were 
persecuted for the sake of the right and the true 
and the good ; displaced anxiety by trust, and low 
aims by the most determined search for the Kingdom 
of God. He is the supreme authority on brother- 
hood because He lived the brother’s life ; not only 
without a solitary flaw, but with a splendid fulness 
and strength. So we sit at His feet with unlimited 
confidence, and bow to His authority with glad 
reverence and unstinted homage. 

But we may not forget that Jesus claimed such 
authority within the circle of His own disciples, 
“You,” He said, on a memorable occasion, “ call 
me Master and Lord: and so I am.” “So Iam.” 
You are right. That is the fact. The assertion 
was an enforcement of the hardest teaching He ever 
gave them. He often uttered hard sayings ; but 
the counsel uttered on the farewell night set before 
them the most exacting lesson He had to give, and 
therefore He backed it with this claim to His right 
to give it. You know the scene. “Jesus knowing 
that He came from God and was going to God” 
rose from the supper-table where they were 
seated, “laid aside His robe and tied a towel round 
Him, then poured water into a basin, and began 
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to wash the feet of the disciples, wiping them with 
the towel He had tied around Him.” It was the 
work of a slave to remove the sandals of the guest 
and bathe the dusty feet; an every-day courtesy 
left to menials ; but Jesus, full of tenderness at the 
thought that He was leaving them, and anxious to 
quench the false ambitions that intruded on that 
solemn scene, worked His teaching into life, and so 
did the slave’s work with His own hands that He 
might enforce the lesson of lowly fraternal service, 
They were all astonished and bewildered, and Peter 
protested against the self-humiliation of the beloved 
Teacher; but Jesus persisted, showed them the 
meaning of His conduct, and then confronted them 
with their repeated recognition of His Masterhood, 
and said, ‘‘ You call me Teacher and Lord. You 
are right. That is what Iam. See then; if I have 
washed your feet, I who am your Lord and Teacher, 
you are bound to wash one another’s feet; for I 
have been setting you an example that you should 
do what I have done to you. Truly, truly, a 
servant is not greater than his master, nor is 
a messenger greater than he who sent him. If 
you know all this, blessed are you if you really do 
it.” 

Do you see how far that goes ? Will you accept 
the full consequences of confessing that Jesus is 
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your Lord? Do you admit that His authority runs 
into all spheres, the lowest as well as the highest ; 
that it is, in short, absolutely universal, and must not 
be left out of sight for a moment when you come to 
consider His teaching concerning the duties of 
Brotherhood ? 

These disciples did forget His authority for a 
brief space and yet, although His claims omitted 
nothing they had or were likely to have, yet they 
learned to cling to Him with the utmost tenacity, 
and ventured everything for the sake of their Lord 
and Master. That was their greatness: but He 
made them great, and their submission to His 
authority was entire, out and out, wanting nothing. 
It had no reservations. They were ready to go all 
the way and pay the price of their free choice to 
the uttermost farthing. They thrust aside all 
misgiving as to His right to lead and rule their lives 
and destinies. They heard His call as they were 
catching fish in the lake or signing receipts for taxes 
in the office ; and were so mastered by His mysterious 
personality that they flung up businesses, and went 
with Him though they knew not whither they were 
going. He said, “ Hollow me,” and they rose up, 
left all, and followed Him. Their new enthusiasm 
was so intense that they could not be held back or 
driven back. Even His most exacting demands 
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were not enough to quench their ardour. They 
heard Him say, 
** He who loves father or mother more than me 
Is not worthy of me ; 
He who loves son or daughter more than me 
Is not worthy of me: 
He who will not take his cross and follow after me 
Is not worthy of me. 
He who has found his life will lose it, 
And he who loses his life for my sake will find it.” 
(Moffatt’s Translation.) 
and still they stuck to their bargain. Jesus claimed 
heroism, and they gave it. He asked for daring, 
patience, self-sacrifice, valour, fidelity to Him and to 
the Kingdom of God even unto death, and quite 
freely they were ready to attempt all for His sake. 

Voluntarily they did this. For Jesus does not 
take away any man’s liberty. He is the Liberator, 
and speaks the truth that makes men free: but He 
so speaks and acts that He wins the will, and the 
offering is made. He does not weaken the sense of 
personal responsibility. He quickens it ; but He so 
sways the conscience He has illumined and the 
heart He has fired, that He constrains His followers 
to welcome Him to the sovereignty of the soul and 
the exclusive direction of the life. 

They act as though in listening to Him they were 
receiving a sentence from the tribunal of a judge. 
Simon Peter cannot endure His gaze and cries out, 
“Depart from me, for I am a sinful man, O Lord.” 
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The woman of Samaria is puzzled by His knowledge 
of her, and feels as though He had compelled her to 
look at the open page of the book of her life, and 
says, “Come, see the man that told me all things 
that ever I did.” Nathaniel looks on the photograph 
Jesus gives of him, and, confessing its truth, breaks 
out with the admiring and adoring language, ‘“‘ Rabbi, 
you are the Son of God, you are the King of Israel.” 
Later in his life Peter confessed, ‘“‘ Thou knowest all 
things, Thou knowest that I love Thee,”’ and in the 
words voiced at once his confidence in his Lord, 
and his surrender to His persuasive appeal. Men 
were “caught by Him as well as taught ” ; caught 
and held in happy subjection ; they felt that He 
was one with truth, with goodness, with right, with 
all that was highest and best: and even if they did 
not choose Him forthwith, yet like the rich young 
man, they went away from His presence sorrowful, 
wishing they could make the sacrifice they felt they 
ought, and knew they would be less perfect in 
character because they didn’t. 

Professor Denney writes: ‘Once a mind has come 
to know itself there can be no such thing as blank 
authority.” The authority of Jesus was no blank ; 
it was the one reality all men felt who cam into 
touch with Him. 

The first recorded judgment of the crowd upon 
Jesus is the spontaneous testimony to His power as 
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a teacher. Matthew says when He had finished His 
speech on the slope of the mountain, the crowds 
“were astonished at His teaching; for He taught 
them like an authority, and not like their own 
scribes.” 

No! Not like their scribes. He could not teach 
in their way. He was not like them. They voiced 
tradition, quoted ancient hearsays, and recited what 
they had learnt in the schools of the Rabbis. They 
were echoes ; He was original, fresh as the morning. 
His messages were self-authenticating, and carried 
conviction as they fell from His lips. They 
were officials and were proud of their status. He 
held no office, belonged to the peasant toiling 
folk, and spoke simply and directly as one who 
knew what was in men. They were part of an 
elaborate system and worked it mechanically ; He 
was the life and light of men, and men rejoiced in 
His warmth and radiance. The scribes were forma- 
lists, tied up in formulae. He was reality and grace, 
free as the breezes of the everlasting hills, and 
bright as the sun at midday. They sat in the seat of 
Moses, spoke in his name, repeated his words, and 
claimed his sway. He was the plain blunt man, 
who spoke straight on the truth that was in His 
soul, and set Himself in direct opposition to the 
traditional learning of the synagogue, daring even 
to abrogate their maxims, and to re-interpret in 
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His own way laws for which they usurped a divine 
sanction, such as the laws of retaliation, divorce, 
and the thrice holy rules for Sabbath keeping. 

“Not as the scribes,” but “like an authority.” 
That was the outstanding fact meeting you in every 
sentence He uttered, penetrating through all His 
sayings concerning the Fatherhood of God and the 
Brotherhood of man. His teaching was felt to 
come direct from the Eternal. He has a prophet’s 
directness, intensity, glowing zeal, hot passion and 
absolute certainty. He has no doubts. He answers 
the questions at once, and does not put the inquirer 
off till to-morrow. He knows. He speaks of what 
He understands and testifies to what He has actually 
seen.1 He is master of the facts of the religious 
sphere, and speaks of them with the accent of 
conviction. Dubiety is not in His tone. Hesitation 
is not in His speech. He speaks decisively as one 
who can utter the last word on His subject. Other 
people have said this and that and the other, and 
claimed authority for their sayings—“ but I say 
unto you” the things I get straight from God ; 
“for my teaching is not mine, but His that sent 
me.” 

That was exactly what men felt and said. His 
teaching was from God. Jesus must be a prophet. 
He is not a revived Ezra the Scribe, nor a returned 

1 John iii, 11. 
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Aaron, first of priests and founder of the Levitical 
economy. Not a soul in Palestine so regards Him. 
He may be John the Baptist come back again, 
preaching repentance, or Elijah the fearless, irre- 
sistible reformer, or Jeremiah the tearful, impas- 
sioned patriot seer; but prophet of some sort He 
must be: He speaks with authority, and not a bit 
like the scribes. 

That judgment was right and finds ample vindi- 
cation in the work He did, and the results that 
followed it. As He himself said, “‘ All authority was 
given to Him in heaven and on earth,” and the way 
He used that authority demonstrates that He and 
the Father were one; and that His power sprang 
from the quality of His mind and heart, of His 
personality, from His holy character, His unselfish, 
benignant, magnanimous, self-sacrificing spirit. Holi- 
ness gave weight to His words and charged them 
with mind-convincing and heart-capturing power. 

He spake with authority, and so He speaks still- 
He is supreme in religion, and reveals God and man 
so fully that no further revelation is thinkable 
and to be expected; at least, until we have fully 
worked the Christianity He has given us into the 
life of the world. He is Master and Lord. The 
words are not metaphors. They describe reality. 
They are not pictures. They stand for powers actually 
at work. He gives the full and final words in the 
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sphere of brotherhood, and they are “spirit and 
life ” to all who will test them in experience. 

Seventy years ago my mother told me to find out 
the words of Jesus, get at their meaning, and do 
what He said without fear of consequence. All the 
years I have seen since have convinced me of the 
strong sense and ripe wisdom of her advice. 


44 The Way “Fesus takes 
to World Brotherhood 


Jusus takes us by the way of the essential and 
universal Fatherhood of God to the true brotherhood 
of men ; and He expressly claims perfect competency 
and authority for His choice of that way. 

(1) He completes the discovery of God so as to lay 
the basis for a true doctrine of man and of men, 
and He asserts very positively that no one else can 
do it as He can. In Matthew’s Gospel it is recorded 
that He spoke and said, “I praise thee, Father, 
Lord of heaven and earth, for hiding all this from 
the wise and learned and revealing it to the simple- 
minded ; yes, Father, I praise thee that such was 
thy chosen purpose. All has been handed over to 
me by my Father—and no one knows the Son 
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except the Father—nor does anyone know the 
Father except the Son, and he to whom the Son 
chooses to reveal him”; and then follows His 
tender appeal, ‘Come to me, all who are labouring 
and burdened, and I will refresh you.” 

“Take my yoke upon you and learn from me, for 
I am gentle and humble in heart, and you will find 
your souls refreshed; my yoke is kindly and my 
burden light.” 

That claim appears in one of the Synoptics ; but 
it is as high as anything in the Gospel of John; and 
that the mysterious and far-reaching words are His 
own is now generally accepted.1 I admit the claim 
is unique, and involves the question of the way of 
life for us here and now, and on this troubled earth, 
yet the facts of human history abundantly verify 
His claim, and the plain “‘ man of the street,” left 
to himself, his New Testament, and the experiences 
of life, knows it, even if he does not yield to the 
claim himself. On a score of things discussed by 
the Churches he knows nothing and cares nothing, 
and for the life of him cannot discover what they 
have to do with his well-being; but he is fairly 
sure, in the soul of him, that the Jesus of the Gospels 
has told us more accurately and fully than anybody 


1 Harnack treats the passage as giving the most characteristic 
and authentic words of Jesus concerning Himself. (‘‘ What is 
Christianity ?”’ p. 50). 
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else what God is, what life carries in it or can be 
made to carry in it by His help, what religion means 
and does not mean, what is wrong with man and 
with society, and what way He would have us take 
to make it right. He has no doubt that no man 
hath seen God at any time, but he thinks the 
Carpenter of Nazareth has declared Him in such a 
clear way, that we men may know something certain 
about His character and. spirit ; what He is like, 
what we may expect from Him ; and how we ought 
to act in order to work out His will and our happi- 
ness. The creeds, the sacramental system, the 
liturgies do not appeal to him, and he will not take 
pains to understand them ; but the fatherly love of 
the Ruler of our lives and the brotherly love that 
speaks in Jesus and inspires men to re-shape their 
own lives and devote them to giving light to those 
in darkness, to lifting up the fallen, cheering the 
defeated, restoring the criminal to society and 
saving the lost, win his approval, steady his steps 
in the rough roads of life and fill him with 
hope. 

(2) It is recognised that many of us do not find 
content in the simple revelation of God given by 
Jesus. It seems inadequate. It does not answer 
some of our deeper intellectual questions. It wears 
no philosophical air. It is not even theological in 
its form. A child may understand it enough to 
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admire its beauty, and a rustic may feel at home 
with it ; but the logician must go further, or thinks 
he must, if he is to interpret the scheme of things 
and know all that is to be known of the universe. 

For Jesus, however, the idea of God as the 
essential and universal Father was enough. He 
revelled in the thought of the infinite and eternal 
Jehovah of Israel, the maker of heaven and earth, 
as a home-like Father, dwelling in the midst of His 
family with all His children about Him; caring for 
each member and watching over him even to the 
details of his daily life, feeding his hunger, re- 
membering his weakness, encouraging him in his 
attempts to reach the highest and best, pitying him 
in his failures and defeats, sorrowing over his 
follies and sins, pained by his fractiousness and ill- 
temper, and watching and longing for his return 
from his prodigal wanderings and waste, eager to 
catch the first sign of repentance and reconciliation ; 
and ready with the kiss of welcome and the merry- 
making at the home feast. 

That is how Jesus thinks of God. His nature is 
fatherly. That is what He is essentially in His inmost 
being. It is the bottom fact; it is the all-inclusive 
reality. He is wise. He is great. He is mighty and 
His rule is over all things ; He is a judge and carries 
out His laws; but the habitual conception of Jesus 
is that in Himself, He is love, that He delights 
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to give His best to His children, that He loves men, 
and dwells with them as in His home, not as an 
occasional visitor from some distant heaven, or 
as one aloof from the actual life of suffering men, an 
absentee God; but as one working and always 
working. The term Father was not applied to the 
Eternal in the same way the Psalmist spoke of Him 
as “sun” and “shield,” “rock” and “ refuge,” but 
as descriptive of the essence of His being, of His 
nature; what He is in Himself. 

Hence it was in that way Jesus always thought of 
God, from His boyhood when He spoke of Him to 
the doctors of the law in the courts of the Temple to 
the hour when on the Cross He, having finished His 
work, commended His spirit to His Father. Every- 
thing spoke to Him of His Father and ours, the lilies 
of the field in their beauty, the sparrows who were 
fed day by day at His table, the children as they 
pressed their requests on their parents, the sun giving 
light and warmth to the unjust as well as the just, 
and the impartial rain sent alike to the tilled fields 
of the evil and of the good. True, Nature knows little 
of tenderness and love, and we ought not to expect it 
in a system of mechanical forces; but the visible 
universe is not the ultimate reality. It perishes» 
He remains ; it will wear out like a garment and be 
rolled up like a mantle and be changed, but the 
Father is in Nature, and over it, and makes it 
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ministrant to the welfare of the members of his world- 
wide family. 

Indeed, this idea of God is the central and formative 
factor of the teaching and life of Jesus. It is the ruling 
and inspiring thought in all His work ; the balm of His 
soul and its troubles; the strength with which He 
resisted temptation, the power by which He pre- 
pared Himself for His most crucial tasks and His 
unfailing solace in the hour of death. Ninety times | 
the word “ Father” occurs in the Gospel of John, © 
and Matthew gives it a place forty-five times in his 
account of the Saviour’s discourses. Five prayers 
are reported, and they are all addressed to His 
Father, and in the longest of them the word Father 
is repeated five times. Speaking on prayer to His 
disciples He said, after this manner, not after the 
manner of the temple, pray ye, say, “ Our Father,” 
seeing in God not your Maker and Ruler only; but 
your Father and the Father of your fellows. As 
with a lover, may I say it, everything reminds Him 
of the Father, and rarely is the word missing from 
His talk. The Kingdom of heaven is ever re- 
curring in His teaching, but it is “‘ the Kingdom of the 
Father,’’ and in it the Father’s will is to be done. 
He completely identifies Himself with the Father, 
and declares, ‘“‘ I and the Father are one,” ‘‘ He that 
hath seen me hath seen the Father.’ He was so 
completely one with the purpose and spirit, character 


ns 


The Way Fesus takes to World Brotherhood 27 
eae we ee 
and qualities of God that they were not apart from 
one another for a moment. He was left by friends ; 
still the Father was with Him ; and though on the 
Cross it seemed as though He were forsaken, yet 
it was not so; and thus in suffering as well as in 
ministry He fully revealed the Father, in accordance 
with the deep saying of Professor T. H. Green, that 
“ God is an act of eternal sacrifice, and Christ the 
reproduction of that act in time.” 

The Fatherhood of God shines like a sun in the 
whole circle of His teaching : and forms the in- 
spiring energy of His perfect life. 

(3) There is also something in the tone of these 
references made by Jesus to God as His Father and 
ours that is most suggestive ; it is so tender and 
loving. It breathes such full assurance and what we 
may reverently describe as entire and unhesitating 
familiarity with God. He talks like one perfectly 
at home with God ; dwelling, as the Scriptures tell 

us “in the bosom of the Father,” resting there in the 
~ gecret and confidential intimacies of God, in happy 
and blissful oneness, drawing wisdom and strength 
as from a central source. Though the theme is so 
sublime and quickening with awe, yet there is nothing 
in the speech of Jesus distant or oppressive in the 
thought of God; He speaks as one who knows the 
truth from within and holds it as part of his habitual 
consciousness. He has not learnt it from the schools. 
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The Rabbis have not taught it to Him. He does 
not support His idea from the prophets or argue as 
though He had acquired it by a process of reasoning, 
nor does He use language that suggests that it came 
to Him by vision or revelation. It is the funda- 
mental fact of His consciousness. It wells up freely 
from the depth of His own being like water from a 
spring fed from the eternal hills. It is as natural 
for Him to think of God as His Father and the — 
Father of all men as it is to breathe. It is His 
habitual thought. In it He lives and moves and 
has His being. God the Father is the reality of 
realities, the ever present reality, the most inward 
and intimate of all reality, and He dwelt in it as in 
His Home. As He told His disciples in one of His 
farewell talks, “ He abode in His Father’s love,” 
He spoke therefore as a “tenant within the Divine 
Nature,” and gave the “ one only finished expression 
of God’s mind.” He sees all things, men and women; 
all life in the light of the Fatherly nature and re- 
lation of God, and speaks out of a real consciousness 
of that fact. 

(4) In view of that wonderful revelation we are 
not surprised that Jesus claimed to speak with 
unequalled competency about God, and felt that 
His mission was to crown all the teaching that had 
been given on that profound mystery throughout 

1 John xv. 10, 
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preceding ages and in far scattered lands. Truly 
He fulfilled His mission. He did what He said He 
could ; and what He came to do. He did not ignore 
the messages given by prophets and holy men who 
spake as they were moved by the Holy Ghost. He 
accepted them. On occasion He used them ; 
always assumed them and rejoiced in them 
though He knew that He was “the Light that 
coming into the world gives light to every 
man.” 

Moses, in reasoning with Pharaoh, represented God 
as “claiming Israel as His son, His first-born,’’+ 
and pictured God’s educational chastening of His 
people as like that which a wise father administers 
to his child. The Psalmists not only compared God 
to a Shepherd caring for His sheep; but one of 
them said “ Like as a father pitieth his children. so 
the Lord pitieth them that fear Him. He knoweth 
our frame, He remembers that we are dust.”” The 
prophets speak of Him as “the father of the father- 
less,” and “the husband of the widow”; and in 
a figure of exquisite tenderness and beauty another 
seer pictures Him as carrying the lambs of the flock 
in His bosom. The Hebrew idea of God was one 
of its distinctive possessions and gave to its oracles 
a priceless charm and an uplifting power. It was 
a significant advance on the representation of 


1 Bxodus iv, 29. 
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God, as the Creator; but it limits the Divine 
paternity to the nation. Tt is local. It does not 
reach to the essential and universal nature of God, 
and so fails to carry the whole world of man into the 

loving heart of the Father. 

And in the day of Jesus the doctors of the law 
had fallen from grace, and failed to stand on the 
highest plane of revelation reached by their seers 
and singers. They had narrowed and stiffened the ~ 
teaching they had received; forgotten or ignored. 
the sunnier and broader aspects of the Deity in 
whose name they ministered, and asserted in the 
strongest way the doctrine of the Divine aloofness 
from life, made of Him an absentee Ruler, and 
placed Him further and further away from any 
care for the interests of feeble man ; and, in absolute 
contradiction of the spirit and teaching of Jesus, 
concluded that they could only safeguard the 
holiness of God by removing Him to the utmost 
distance from man. 

God was a Great Rabbi, gathering up His robes 
about Him, and uttering His laws with pontifical 
majesty, punctiliously observing the minutiz of the 
law; making and carrying out His vows, Himself 
in bondage to the letter. The prophets’ spiritual 
conception is lost ; the glow of loving kindness which 
they beheld in His face fades out entirely, and there 
remains a Being who is called the “Holy One,” 
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interesting perhaps to the Scribe, but whom no one 
could really love. 

Into that Jewish “ world without God,” though it 
had priests and Rabbis in abundance, Jesus brought 
the Father, recalled the spiritual message of the 
prophets, and made the august and majestic idea of 
God to throb with personal and domestic feeling, 
to glow with love and life, to breathe calm into the 
troubled spirits of men. He humanised it, clothed 
it with charm, dismissed the paralysing dread men 
had felt for the flaming justice, illimitable power, 
oriental aloofness and self-guarding purity, and 
persuaded them to feel at home, perfectly at home 
with a God, who because of His holiness sought to 
cleanse the hearts of sinful men ; so that instead of 
saying “I have seen God, I shall die,” they should 
gladly affirm, “I have seen God, He is my Re- 
deemer, He cares for me; will defend my cause and 
give me His salvation.” That was the Gospel of 

Jesus, and the year of its proclamation was an 
acceptable one to God and men. Professor Gilbert 
sums up the situation thus: “The Scribes put God 
in the seventh heaven; Jesus taught that He is 
near. The Scribes held that He is intensely con- 
cerned with outward ceremonies ; Jesus taught that 
He is full of love and cares only for the heart of 
man. To the scribal mind God was the God of 
Scribes: to Jesus He was the Father of all men. 
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The religious teachers of Jesus’ time fell very far 
below the prophetic, conception of God ; Jesus rose 
still further above it.””* 

(5) But though the Jews forgot or ignored one of 
the most precious pearls in the treasury of their 
knowledge, men in other lands caught glimpses of 
the love of the Eternal Power, and so fired some 
of them in their speech, that we find amongst the 
oldest conceptions they formed of God the highest _ 
idea of His fatherly care. Max Miiller tells how 
men looking up at the bright blue far-extending 
and all-covering sky found in its name a name 
for God; the Greeks speaking of “Zeus,” the 
Latins of “Jovis,” and the Sanskrit of “ Dyaus ” : 
whilst the Aryan races went further and spoke of 
the Unseen Being not only as Light and Sky, but 
as Father or “Heaven Father.” Dyaus Pitar in 
the Veda, Zeus pater in the Greek, and Jupiter 
amongst the Latins, all have that meaning. 
“Thousands of years,” he says, “have passed since 
the Aryan nations separated to travel to the north 
and the south, the west and the east. They have 
each formed their languages, they have each founded 
their empires and philosophies, they have each built 
temples and razed them to the ground ; they have 
all grown older, and it may be wiser and better ; 
but when they search for a name for what is most 


1 « Dictionary of Christ and the Gospels,” I, 582. 
Edited by Dr. Hastings. 
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exalted and yet most near and dear to every one of 
us, when they wish to express both awe and love, 
the infinite and the finite, they can but do what their 
old fathers did when gazing up to the eternal sky, 
and feeling the presence of a Being as far as far 
and as near as near can be, they can but combine 
the self-same words, and utter once more the 
primeval Aryan prayer, Heaven-Father, in that 
form which will endure for ever, ‘Our Father 
which art in Heaven.’”’ 

And writing of the Semitic races he adds, “ The 
Strong One in heaven was invoked by the ancestors 
of all the Semitic races, before there were Baby- 
lonians in Babylon, Phoenicians in Sidon and Tyrus, 
before there were Jews in Mesopotamia or Jeru- 
salem.” So it is of the Turanians. In the most 
ancient poetry of China the name of the supreme 
deity signifies sky, and he is regarded as the Great 
One dwelling on high and regulating all below, 
Max Miiller remembered reading in a Chinese book : 
© Ag there is but one sky, how can there be many 
gods? ... The glorious heaven is called bright, it 
accompanies you wherever you go; the glorious 
heaven is called luminous, it goes wherever you 
roam.” In fact, their belief in Tien, the spirit of 
heaven, moulded the whole of the religious phrase- 
ology of the Chinese. Howitt taught that the 
Australian tribes worshipped a Father in heaven ; 
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though how much it meant to them, and what were 
jts connotations and implications, he does not say. 
But God has had His witnesses in every age. Earth 
and sky have declared His glory. Day unto Day 
has uttered speech about His power and greatness. 
The bright sun has called for worship. The ordering 
of life has proved a present and intelligent master of 
human life. Man’s conscience has tracked out the 
right, and man’s intellect has sought out truth. 
The history of the world has suggested a purpose 
in all things and created in some observers a faith 
in the goodness of that purpose. True, men 
“ sroped after God if haply they might find Him,” 
and as they gazed on the bright and expansive 
heavens stretching over them like a tent they 
concluded that it was a symbol of the Strongest 
and Highest. | 

It was these testimonies to the universal care of 
the Father, the adumbrations of the truths more 
fully to be revealed, that Jesus came to fulfil, and 
did fulfil. It was He who set out the full connota- 
tion of the word Father, unfolded its manifold appli- 
cations, and demonstrated its infinite values to the 
welfare of the world. It was He who led the Jew out 
of the narrow system of thought in which he had 
imprisoned himself, on to the freer plains where he 
learnt to think of the God of Abraham as not the 
God of the Jews only, but the God and Father of 
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all the families of the earth, even the God of indi- 
viduals outside the “‘chosen”’ nation as well as in 
it. It is He who to-day is opening the minds of the 
people of India and China, of Japan and Africa, to 
join with the Western peoples in trustful prayer, 
saying “‘Our Father who art in heaven.” He is 
“the Master light of all our seeing,”’ who and what is 
God, who and what is man, and who and what are 
men and what they are meant to be; God our 
real loving and redeeming Father, man His beloved 
child, and men His redeemed and _ regenerated 
family. 


ts 


3 ls man as man a son of 
God ? 


Dozs the essential and universal Fatherhood of 
God as taught and enforced by Jesus carry with it 
the essential sonship of man to the Father ? 

One would have thought that in the very nature 
of things it must. It is certainly the expected corre- 
lative. It follows naturally and inevitably, and 
without any restriction or limitation whatever, 
whether of race or nation, colour or condition, 
culture or status; and leads to the conclusion that all 
men are brothers belonging to one and the same 
family of the Universal Father. 

But it has been denied by many teachers of 
religion, and is still gravely questioned by some 
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devout believers in Jesus Christ. It is admitted 
that men are of “ one blood,” that they are “ God’s 
ofispring’; that it is He that hath made us, and 
not we ourselves ; but made us as He made stars and 
suns, the birds of the air and the flowers of the 
field ; yea, that further we are all under His rule and 
recipients of His care. They go as far as Philo 
went, and argue that as God created us, He is in 
that sense, and in that only, our Father and we are 
His children ; but that He does not regard us as within 
His family or admit us to communion with a Being 
so transcendent and unknowable. There they stop. 
They refuse to believe that sonship to God is a 
universal human fact, connotes and guarantees the 
divine mercy, assures men of all the privileges 
belonging to the members of the family over which 
the Father actually rules, gives access to the Father’s 
presence, tells man if he asks for a fish, not only will 
he not get a scorpion, but that he will receive the 
greatest of all gifts, even His Holy Spirit. 

Fifty years ago man’s sonship to God was often 
stoutly denied, and, as I have found within our 
Brotherhoods, there are still some who on what 
they regard as the clear teaching of the Bible 
strongly protest against it. One asks, “If God is 
the Father of sinners, why seek their conversion ? ”’ 
and again, “If by nature we are all children of God, 
what need have we for grace?’ Huxley expresses 
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their faith when he says “Man is a brute, only 
more intelligible than other brutes, the blind prey 
of impulses which as often as not lead him to 
destruction.” He is a sinner, and as such he 
cannot be the son of the Holy God. Sin bars the 
filial relation. Disobedience to the will of the Holy 
God robs him of the right to think of that God as 
his Father, or to claim the privileges and advantages 
of a child. Now Jesus does not hesitate to face that 
fact of sin. Not for a moment. He came to make 
an end of sin, and bring in an everlasting righteous- 
ness. That was His purpose. He came to the men 
who are lost, to those who were sick and needed a 
physician. He was sent for that end. He was in 
the world convincing men that they were sinners by 
His pure and holy character; His flaming words 
searching their consciences like fire ; His pardoning 
prerogative exercised to constrain them to penitence 
and a new life. He exposed sin in its inwardness, 
in the secret fountain of its operation. He spoke 
straight out about it. “ Ye are of your father the 
devil,” He said to men who were scrupulous ritual- 
ists and devoted students of the law; and He made 
them quail before Him as He declared, “It is for 
judgment that I have come into this world, to make 
the sightless see, to make the seeing blind.” His 
very presence was, the revelation of the sin in men. 
Dr. T. R. Glover says, “ Not till we know what He 
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is do we know what we are and how far we have 
gone wrong.” Jesus: has not only exhibited purity 
in all its infinite beauty to men; He has also mani- 
fested evil in all its repellent heinousness, so that 
He might destroy it. 

But Jesus never treats the fact of sin as breaking 
off or hiding the filial relation of the offender to 
God. Facts are facts though they may not agree 
with one another. Wrong is no evidence that right 
does not exist in the world; they may ‘even dwell 
in the same neighbourhood, or even in the same 
soul. Light and Darkness are opposites ; but they 
are both realities. Facts do not depend for their 
existence on our cognition or our capacity to har 
monise them with one another. The light is here 
whether we see it or not. Sounds are playing 
about me even if I do not hear them. Because the 
sense of filiation. to God may die out of man, or 
remain dormant, it does not follow that the fact of 
paternity dies out of God. Sin may destroy the 
sense of our relation to God; but it cannot destroy 
the Father’s relations to us. He is all that He 
was. He changes not. The prodigal’s wanderings 
into a far country, and his debased living, are a 
grievous waste and heinous wrong; but the father 
before whom he has sinned is still a father, as the 
heavens are still the heavens. Sin slays the filial 
spirit in man, and thereby the inheritance of the 


rr 


Is man as man a son of God? 39 
RS Sa, ee nO 
gon is lost ; he is alienated from God ; but God was 
in Christ, reconciling an alienated world and quicken- 
ing the sense of sonship into life again. 

&s sin does not .gestroy God’s relation to us as | 
Father, prevent or end our relation to 
Him as sons. Sin alters that relation, but it does 
not make an end of it. It adds another and a 
disturbing fact; but as the holiness of the new 
redeemed and regenerated soul does not create the 
relation, so sin does not extinguish it. It is eternal. 
It is fundamental. The prodigal son is still a son, 
and it is not likely the fatherly heart will forget 
him, or that he will find rest till he sees him seated 
at the family table. The child is still a child, 
though he does not understand or avail himself of 
all the advantages of home or bask in the sunshine 
and abundance of the family circle. Indeed, the 
whole thought of Jesus about man and his sin is 
focussed in the great parables of the Lost Sheep, 
the Lost Coin, and the Lost Son. The sheep is only 
one out of a hundred; but it must be found what- 
ever it may cost of sacrifice and endeavour, for it 
belongs of right to the flock of the Good Shepherd. 
The coin is only one of ten; but it has not ceased 
to be a coin because it has got away in the dust of 
the room. ‘The candle must be lit, the room must 
be searched from corner to corner. It is there. 
It can be found. The utmost diligence must be used 
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till it is found. The son is one of two, and he is 
a bad one at that. He is a lost son, a discredit to 
his home, a slur on his training ; a wasteful, wicked 
son; but he is a son; not a servant, of whom there 
are many in his father’s home, but a son, and he 
must be brought home, and restored to the amenities 
and delights of the family, to filial affection and 
filial service. The goodness of the father draws 
him back again to the free and full life of the happy 
home. 

Briefly, then, I-may=say there are four possible 
stages in the life of a son of God. 
{ , (The son is alienated from God. He has left 
his Father, wallowed in evil, lived on the unsatisfying 
husks of the lusts of the flesh, and the pride of life. 
He is dead in trespass, does wrong without feeling 
it, dwells in God’s world all unaware of the presence 
of its Maker and that the Maker is his Father ; 
feasts at His bountiful table, and never so much as 
looks towards his Father’s face or place. God is 
not in all his thoughts. The ox knows its owner 
and the ass its master’s crib; but this son of God 
does not know the high dignity of his relationships 
or the vast wealth of his inheritance. Spiritual 
facts are outside his ken. He is without God and 
without hope in the world. 
‘ But God is his Father, loves him with ., 
Father’s love ; and in and through Christ discovers 


ae 


Is man as man a son of Goa? 41 
“as 7 Se SS 
to him his sinfulness, adds to the poignancy of his 
repentance the fact that he has sinned against his 
Father, and is not worthy of the name, of son he 
bears; but he is so ashamed and penitent that he 
feels willing to take any position if only he may be 
inside the old home and within reach of the Father’s 
voice ; “make me a hired servant,” he is ready to 
say; but the Father makes the prayer unnecessary 
and it is not offered by embracing him with loving 
welcomes and making him sure of all the privileges 
of the family. He is re-made. He is born from 
above. He is a new creation. He has received the 
right of being a child of God in the fullest sense, 
through believing on the Name which is above every 
name, and accepting what it means. He owes his 
new birth to God, not to human blood nor to any 
impulse of the flesh or of man. It is the Father’s: 
~ work : and there is joy among the angels in heaven, 
for this son was lost and is found ; he was dead, and 
is alive again. 
3B.%e), Then there is a further stage in which we 
reach the full status of sons, and have the witness 
of the Spirit of God that we have reached it ; that 
witness being itself so strong a conviction of our 
sonship that it is invincible. The sense of sonship 
is strengthened and cleared. It comes to dominate 
the whole view of life, and of its contents and 
purposes, carries the man triumphantly through his 
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conflicts with the world, the flesh and the devil, 
upholds him in tribulation, fills him with a divine 
peace, and makes him sure that nothing can separate 
him from the love of God which is in Christ Jesus’ 
our Lord. God makes him sure of his sonship. 
The witness of His Spirit confirms his conviction 
that he is a child of the Father’s family ; that Jesus 
is an elder brother and a joint heir, and that he is 
destined to find his satisfaction in becoming like Him. 

_ (d) Stit-Esthink Jesus saw a stage higher still in 
which the sons of God become perfect in character 
after the pattern of the Father, love their enemies, 
pray for them that despitefully use them, return 
good for evil, and carry on their filial obedience 
with such thoroughness that men see that they are 
God’s children drawing their strength from the 
Father’s resources and working out in all things 

| the holy will of God. 


Now backing that reasoning I ask you to look 
for a moment or two, first at the teaching of Jesus, 
and then at the implications of His general treat- 
ment of men, women, and children. 

(1) It is significant that the whole of the Old Testa- 
ment makes its contrasts between God as the 
Eternal and men as the children of time; as the 
Thrice Holy, and men as thrice sinful; as the 
Almighty, and men are feeble; as the All in All, 
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the Lord over all, and men are mortals and as the dust 
in the balance ; as King, and men as His subjects and 
servants ; but Jesus, all through His teaching, sets 
over against each other God as Father and man 
as His child. Moses is His servant. Jesus is His 
Son, the only begotten of the Father ; and we are 
the brothers of this unique son ; and it is the habit 
of Jesus to think of men as His brothers because, 
like Him, we are sons of God; to treat us, not 
simply as servants, though we become such by His 
favour, but as sons and friends ; tells us the secrets 
of the Father and of the Father’s house ; gives us 
a freedom that is not extended to servants, 
and seeks to make us understand God’s treatment 
of us just as a father does his child. It is great 
to be a servant of God, and such we are; and if we 
only know God our King we might regard ourselves 
as subjects and servants and no more ; but when 
we come to God as our Father we feel we can come 
boldly to His throne of grace, though it is the 
throne of a King; and find grace to help us in our 
time of need. Behold what manner of love the 
Father has bestowed upon us in that we are per- 
mitted to be called children of God. That is what 
we are, The world does not recognise us as such. 
That is simply because it did not recognise Him. 
We are children of God now beloved ; what we are 
to be is not apparent yet; but we do know that 
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when He appears we shall be like Him ; for we are 
to see Him as He is. 

(2) In accordance with this Jesus uses the word 
“brother” in a wide and all-inclusive way. You 
see it in His counsels which show that the highest 
ranges of ethical and spiritual achievement are to 
be reached by all. “‘ Whoever smites thee on the 
one cheek, turn to him the other.” “ Who- 
ever shall compel thee to go a mile, go with him » 
twain.” These and similar phrases are used by 
Christ when He is telling His disciples to whom they 
are to show their love. Again and again in that 
sermon he describes them as “ brothers ” without 
any limitation whatever. A man must not be 
maligned ; he is a brother; he must not be cursed, 
for the same reason. It is your brother who is hurt, 
or thinks he is, by some act of yours, and with whom 
you are to get reconciled before you complete your 
intended offering to God; for you are going to 
Him, your brother’s Father as well as your own, 
The splinter you make so much of in your brother’s 
eye must be measured by the “plank”?! which is 
in your own. Then again, in the eighteenth chapter 
of the same Gospel, you are told that you must 
make one, two and three efforts to win your an- 
tagonist to peace because he is your brother; and 
even if he fail and become to you as a “pagan or 

1 Dr. Moffatt’s translation. 
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a tax-gatherer,” still surely in the spirit of Him . 
who prayed for His murderers on the Cross, you 
must think of Him as your brother, for that he still 
is: yea, even if you have been sinned against seven 
times; or seventy times seven, your forgiveness must 
mount with the occasion, for he is your brother ; 
and if you do not forgive your brother, how can you 
expect your heavenly Father to forgive you.? 

Thus Jesus tells us that men are to be loved by 
a love that is as wide and all-embracing as that of 
our Father, and that love is to be shown not only by 
those who are within the circle of the Kingdom, 
but by all who have the right to look up and claim 
God as their Father in heaven. 

(3) And is it possible for us to mistake the 
significance of His behaviour towards children and 
women and men? Were they not beloved of the 
Father, and did not His heart go out towards them 
in yearning pity and incessant helpfulness ? 

Was he not moved with warmest affection towards 

the little children, and did He not declare that they 
belong to the Kingdom of His Father ? How women, 
even when they-had lost purity and peace, won 
His frank and brotherly aid, the pages of the evangel 
witness in several pathetic stories ! When He made 
a tour through all the towns and villages, teaching 
in their synagogues, preaching the gospel of the 
1 Matthew v. 22, 45, 46; vii. 3; xviii. 21, 35. 
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Reign, did He not heal every disease and complaint ? 
As He saw the crowds He was moved with pity 
for them; for they were harassed and dejected like 
sheep without a shepherd. And He said to His 
disciples, “the harvest is rich; but the labourers 
are few; so pray the Lord of the harvest to send 
labourers to gather His harvest.” 

On all occasions He treated every man as holding 
a relation to the Eternal Father creative of trust — 
and hope and love. His argument for calm reliance 
upon God appealed straight to their experience. 
“Tf ye,” He said, “ being evil, know how to give 
good gifts to your children, and give them in spite 
of the wrong you know is in you, how much more 
will your Heavenly Father, who is without evil and 
perfect in goodness, give His spirit to aid His 
children.” ‘“ How much more ”—that is His familiar 
logic. There is His reason for unhesitating con- 
fidence in God; you are His children. Do not 
trouble. According to esus, then, man’s sonship to 
God is an indefeasible fact, a glorious gospel. Sin 
does not destroy it ; for love is older than sin, and 
God’s love takes occasion of it to destroy it and 
make love lord of all. Thus the truth that we are 
the children of God, and that He is our Father, 
embraces, completes and harmonises all other truths 
we possess regarding Him, ourselves and our world. 

1 Luke xxi, 10-13; Matthew vi. 25; John xiv. 1. 
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4 The Values of the Teaching 
of Fesus concerning God and 
Man for Brotherhood. 


I HAVE not space to say much on this vast subject ; 
but I must indicate some of the issues in the life of 
the individual and of the world of the revelation of 
Jesus in the furtherance of the highest welfare of 
humanity. When Jesus leads us, as He alone can, 
to the Father, we do not know where His leadership 
will take us ; and when He completes that work by 
unveiling the incomputable soul of man and its 
relations to the Eternal Spirit, its possibilities and 
its destiny, we are in the presence of ideas and 
forces inexhaustible in their energy and immeasur- 
able in their effects. 

(1) It ought to be clear that this teaching leads 
by the shortest and surest path to World Brother- 
hood. It makes abundantly manifest that, encased 
as we are in flesh, and often imprisoned in circum- 
stance, still we belong to, and are actually in, a 
spiritual world, and that the atmosphere we breathe 
is one of paternal and filial love. ‘‘ God is a spirit,” 
said our Master, ‘and they that worship Him must 
worship Him in spirit and in truth; for such the 
Father seeks to worship Him.” ‘The Father seeks 
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His child, seeks His spirit for fellowship ; for man 
also is a spirit; and spirit with spirit can meet. 
As there is no corporeity in God, so it is not the 
corporeity that makes the man. He has a body, 
and life has a physical basis; but he himself is 
spirit and functions through the body. The body 
is not the man, any more than the boat is the rower, 
though the boat is the means by which the rower moves 
along the river. So it is in the spirit that men are © 
brothers ; not in their blood, or their language ; not 
in their racial qualities, as Jew or Gentile, Scythian 
or barbarian ; not in their political status as bond 
or free. 

Everything in the conduct of man to man hangs 
on that. Is man an animal and nothing more ? 
If so, then he may be treated as a pawn in the game, 
a cog in the machine, a “hand” in the factory, a 
slave to a government, a soldier to fight for a general ; 
a means of furthering other people’s ends and aims, 
and not an end in himself; but since he is a son of 
the Father, a spirit in partnership with the Eternal 
Spirit, he has claims that are divine and must be 
met. The spiritual is basic and universal ; and all 
the problems of Brotherhood are spiritual ; that is 
the truth we have to work into the thought and 
action of the world, amongst rich and poor, black 
and white, Red Indians and Yellow Chinese ; 
backward and forward peoples, small nations and 
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big commonwealths ; everywhere and always; for 
it is an indisputable and dominating fact that God 
has made us all of one spirit, and expects us to sit 
and work together in the heavenly places of the 
spiritual life. 
More and more it is admitted that brotherhood is 
not of the body, but of the soul ; not of the pigments 
in the skin, white or black, but of the potencies of 
the conscience and heart, aspiration and will: not, 
indeed, in any way contingent on the accidents of 
corporeity, or geographical location, or the culture 
of the mind, or the contents of the purse, or the 
place in the strata of society, or theological creeds, 
or ecclesiastical relations; but on the capital fact 
that “a man’s a man for a’ that and a’ that,” and 
that he is a brother man for a’ that, and in spite 
of everything apart from his essential soul. It is 
not merely that science shows us that many of our 
racial divisions are artificial and superficial and 
unreal ; it is something much deeper. It is not a 
question of the animal at all, but of the spiritual 
and ethical, of the capacity for God, and for all 
God is, for the knowledge of truth, the love of beauty 
and the practice of goodness. Brotherhood is, in 
short, a supreme spiritual fact; an ultimate fact 
deeper than all the physical facts of life. 

. Now the advent of that conception is critical, it 
‘marks a definite stage forward. There are revolu- 
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tions, social and political, in that idea. It is packed 
full of dynamite. The energies that will make a 
new world are concealed in it. Set it fully to work 
in the markets, in society, in states and churches, 
and you will turn the world upside down, and bring 
in a better era for humanity than most people dream 
of ; the Kingdom of God will really come, and the 
City of God will be built as a city for man as man, 
and as God meant him to be when He made him a 
little lower than the angels—that is, only a little 
lower than Himself. 

“Our Father” we say is in “ heaven,” and that 
means for us that He is immanent in His universe, 
whilst transcending the universe of which we know 
but little, but can live, in communion with Him, a 
higher, holier life of righteousness and peace and 
joy in the Holy Ghost, our strongest desire being 
that His rule may come in our everyday world, in 
all our affairs of business, and in all the joys of life, 
each one of us going into it with a true religious 
spirit, offering real personal service to our fellows 
and promoting after the manner of our Master the 
brotherhood of mankind. 

(2) This work of our Master has in it all the values 
of a revival of True Religion. It had at its very 
beginning, and it has still if we will only believe it 
enough to work it into the life of our world, An 
intelligent and devout Scribe puts to Jesus the 
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question, “‘ What is the chief of all the commands ? ” 
Jesus replied, “The chief one is: Hear, O Israel, 
the Lord our God is one Lord, and you must love 
the Lord your God with your whole heart, with your 
whole soul, with your whole mind, and with your 
whole strength. The second is this: You must love 
your neighbour as yourself. There is no other com- 
mand greater than these.” The scribe said to Him, 
“ Right, teacher! You have truly said, He is One, 
and there is none else but Him. Also to love Him 
with the whole heart, with the whole understanding, 
and with the whole strength, and to love one’s neigh- 


bour as oneself—that is far more than all holocausts ~ 


and sacrifices.” Jesus noted his intelligent answer and 
said to him, ‘‘ You are not far off the Realm of God.”’ 

It was a simple statement Jesus made ; but it was 
full and all-comprehending ; and presented as it was 
by our Master, and in Him, in His self-sacrificing 
life, and in His death on the Cross, it began a mar- 
_vellous revolution in religious thought and action 
which, in spite of a thousand checks and continuous 
opposition, is going on still. It aroused the people 
of Jerusalem and Judea to enquiry, created a society 
with high aims and a burning zeal and a glowing 
enthusiasm for God and righteousness and humanity. 
It displaced the hard Hebrew Church. That Church, 
once brimful of vitality and throbbing with passion, 
reality, sincerity, spirituality, and energy, had lost 
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its adventurous faith, its martyr zeal, its high ideals 
and its grip of the invisible. Prophets had given 
place to pedants, confessors to actors, and invincible 
heroes to peddling dogmatists. The primal fires 
had cooled. The impact of the eternal realities was” 
spent. The momentum of Israel’s last great revival, 
that of the Maccabees, had exhausted itself. There 
was no soul, no vision. Courage had withered under 
the pressure of self-pity, and hope had been destroyed 
by the poison of cowardice. The Church was a 
richly-decorated form, not a life-redeeming force, a 
costly piece of embroidery, ornamenting a -corpse ; 
no longer a refuge for the troubled, or a home for 
the lonely, or a temple for God. It still babbled 
in mellifluous sentences about the fathers—dying 
churches always do—and then shuffled off, not 
without long prayers, into the pleasant fields of 
compromise. It gloried in the saintly souls who 
wielded the “hammer of God” against the foes of 
religion, and even built for them costly monuments, 
but then slunk away, blind and paralytic, to submit 
to the subtler foes who had succeeded them. It 
battled for the details of dogma as though they were 
life, but had no room for inflexible justice, rigorous 
fair play, and Divine charity. It substituted 
diplomacy for devotion, proselytism for piety, 
mechanism for life, and vanity for virtue. It had 
a name to live, but it was dead. 
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Jesus came. His ministry was one short year, 
perhaps two, at most three. He came to His own, 
but His own received Him not. He was cast out. 
The Hebrew Church spurned its greatest Son, 
persecuted Him as a disturber, arraigned Him as a 
criminal, condemned Him and put Him to death, 
even the death of the Cross. That is what a 
moribund Church does with its truest revivalists. 
It crucifies them. 

But the revival came. Nay, thus and thereby 
the revival came. Within a few weeks of the 
death of Jesus, there burst forth a vast revo- 
lution. Religion straightway became a new 
and mightier force in the life of man, ascended to 
loftier planes of thought and richer sources of 
emotion, wielded a mightier sceptre and advanced 
to a wider mission. A whole generation was won- 
drously exalted, enkindled, roused, inspired, filled 
and fired with the Holy Ghost. Religion forthwith 
counted for more in the life and movement of the 
world than it had ever done before. It was fed at 
the roots, and grew like the cedars of Lebanon. It 
was born again from above and descended on the 
earth, leading captivity captive, and forcing the 
rebellious to submit themselves to God. It was 
deepened and broadened, enlarged and carried to 
completeness at a bound. No revival equals this. 
Incontrovertibly it is the greatest movement in the 
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history of man and marks the greatest moment in 
the history of religion. It came through Jesus 
who was the incarnation of the religion He interpreted 
to the Scribe, and was obedient unto its law unto 
death. Thus He brought in the revival. It breaks 
out in power after His death. His miracles startle, — 
His preaching attracts and repels; His character 
excited admiration, enquiry, and opposition ; but 
religion does not take a new path until He dies for 
it and for the men who need it, if they are to live. 
Pentecost follows Calvary. 

(3) Harnack marks another value of the message 
of Jesus when he speaks of it as “restful and rest- 
giving.” That is what it is and what it was meant 
to be. In that effect it surpasses all other religions, 
whilst in the creation of energy, adventure, and 
heroic action it is the equal of any and superior to 
most. To make men sure that they are the children 
of God and are safe in His loving care is to breathe 
into them a peace that is unspeakable and that can- 
not be taken away: and that is the gift of our 
Master. 

Jesus told those who accepted His yoke of 
discipleship that they would “find rest unto their 
souls’: and they did. The heavy burdens were 
lifted. The Spirit was free. The fret and care they 
felt when they conceived God as the chief Cere- 
monialist, insisting on petty trifles, and ignoring the 
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weightier matters of the law, carefully cleansing 
the outside of the platter, and indifferent to what 
was within, passed away as with glad soul they 
loved Him with all their heart and soul and mind 
and strength. The inner unrest gave place to God’s 
calm. They were safe in God and all things were 
_ working together for them. They heard Him say 
““ Are not two sparrows sold for a farthing, and not 
one of them shall fall to the ground without your 
Father. The hairs of your head are numbered. 
Ye are of more value than many sparrows.” Do 
not worry. God will be better to you than your 
faith and your fears. He cares for the beauty of 
the fields and clothes them with flowers, much more 
will He clothe you, O ye of little faith. He is in all 
your life, and cares for each of you at every point 
of your life. Nay more, better than many sparrows, 
did I say ? You are of more value than all the fabric 
of this vast world, for “ what shall it profit a man 
if he gain the whole world and lose his own soul ?”’ 
What? Any man; this despised tax-collector, 
this outcast sinner put into the scales against the 
“whole world” outweighs it. Plato thought it 
was so with the “ wise and prudent,” the men of 
intellect and vision. Jesus gaid it of the “ babes,” 
that is, of every poor soul that carries a human 
heart and wears a human face. 
You men have your earthly needs, your heavenly 
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Father knows, and never forgets it; but seek the 
first things first, make it your ambition to be 
righteous, and to establish righteousness ; to extend 
the Kingdom of God ; and the things you need shall 
be added unto you; for it is your Father’s good 
pleasure to give you the Kingdom. ‘Trust in Him, 
and let not your hearts be troubled. He will not 
leave you to yourself. Speak to Him! He will 
hear your prayer ; He is your Father and will grant » 
you an inner union with His holy will and kingdom, 
and a joyous certainty of His protection and un- 
failing love and care. So the message of Jesus 
delivers us from the “cares of this world and the 
deceitfulness of riches,” and makes us partakers of 
the deep calm of God. 

Other religions beget superstitious dread, create 
haunting fears, or impose fruitless or impossible 
tasks as the condition of peace of mind. They sow 
the seed (as the Jewish did) of pride of race and of 
inherited superiority of position, despisal and hate 
of less favoured mortals, of separations from men of 
different descent or colour or culture. It is one 
mark of the supremacy of the Christianity of Christ 
Jesus that it supplies “a helpful and rest-giving ” 
interpretation of God and man, and of the whole 
scheme of things. Jesus has fulfilled the mission 
He announced in the synagogue of Nazareth in the 
words “The Spirit of the Lord is upon me; for 
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He has consecrated me to preach the gospel to the 
poor, He has sent me to proclaim release for captives 
and recovery of sight for the blind, to set free the 
oppressed, t0 alae the Lord’s year of favour, 
ing, the Pari of che human race is enhanced 
beyond the powers of man to assess. Whatever 
may have been its start ; low as the lowest or high 
as the highest ; however marred, stained, chequered 
and crooked its course through the troubled ages, it 
is undeniable that from that time man has ranked 
as of infinite value and dowered with claims no 
individual ought to refuse to his fellows. ‘That 
value cannot be reckoned up. We have no terms 
in which to write out the sum ; and the claims are 
many. I»wiltenly-ceite-four. 
} 4 First, in the light of our Master’s words a real 
reverence is due to Humanity, for what it is now, 
for what it is meant to be, for what it can achieve 
and is being trained to achieve ; and above ail for 
the place that it has in the heart and mind of God. 
His estimate is seen in this, that He ‘‘ so loved the 
world that He gave His only begotten Son that whoso- 
ever should believe in Him should not perish, but 
should have everlasting life.’ Auguste Comte, 
misreading history, and forgetting the invincible 
Personality that rules all things, lifted Humanity to 
the throne and offered his worship. It was a right 
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impulse though springing from a misinterpretation of 
facts. Humanity is great. The Psalmist exclaims, 
“What is man that Thou art mindful of him ? 
And the son of man, that Thou visitest him ? 
Thou hast made him but little lower than God and 
crowned him with glory and honour. Thou madest 
him to have dominion over the works of Thy hands ; 
Thou hast put all things under his feet; all sheep 
and oxen, yea, and the beasts of the field; the fowl 
of the air, and the fish of the sea, whatsoever 
passeth through the paths of the seas. O Lord, 
our Lord, How excellent is Thy name in all 
the earth!” The deputed sovereignty of man 
over Nature and the rest of the creation, along 
with his inherent qualities and possibilities, entitles 
him to reverence and consideration, courtesy and 
gentleness from all of us, and brotherhood must 
see that he gets them. 

2%), That will involve the recognition of his right 
to personal freedom. As Milton teaches, he must 
have “‘ liberty for the sake of virtue,” and as Roger 
Williams insisted, “soul liberty” belongs to the 
individual for the sake of the soul, and also for the 
sake of the State; and we put in an additional 
claim for liberty in the name and for the sake of 
brotherhood. Each one has the right to a free and 
full life. Self-determination is part of the original 
charter of our manhood. No man can hold another 
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man in bondage. Slavery is a violation of brotherly 
love. One is our Master, and no one else has just 
ground for treating a worker as though he were 
only a tool, or part of a machine for making money. 
The tyranny of priests over the intellect imperils 
truth, shuts out the light, encourages disloyalty to 
conviction, and is fatal to progress. Traditions 
must not be allowed to fasten fetters upon us. 
Institutions ought not to be converted into prison 
cells. Freedom is the breath of life to the sons of 
God. God is the God and Father of liberty. We 
say with Wordsworth, 
‘* We must be free or die, who speak the tongue 

That Shakespeare spake ; the faith and morals hold 

That Milton held. In everything we are sprung 

Of earth’s first blood, have titles manifold.” 
But we claim our freedom, not only as the birth- 
right of Britons, but as our right, and the right of 
all mankind as children of God and brothers of all 
men. 

4.8, Our Master’s message contains also a claim 
for equality of opportunity. The social order 
must be based on relations of equal justice for 
all or it cannot be brotherly. Brotherly love will 
set itself definitely and strenuously to get rid of the 
injustices created by the “inhumanity of man to 
man.” The handicap of circumstance must be 
lifted. Thousands of our fellows never get a chance 
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to make the best or even a moderate good of life. 
All doors are closed. Every avenue of advance 
is fenced in. They are born poor, live poor, and — 
die poor. It is a dwarfed life they lead. Some of 
them heroically fight for a chance to get out of their 
early surroundings, and at immense cost they 
succeed; but where one rises from the deeps, 
and “ breaks his birth’s invidious bar,’ thousands 
are drowned. Brotherhood ought not to rest except. 
as it is toiling to secure an equal chance for all ; 
for the poor in the slums; for the children in the 
gutters, for women in chains, for men crushed 
beneath loads they never created. All our collective 
action in village and town, city and State, should 
be directed to equalising the opportunities of 
education and training, of ethical and spiritual 
development of the manhood and womanhood of 
the world. 

24 (d),Fortunately the claim of self-sacrificing service 
is being met with an ardour and a wisdom, a patience 
and an enthusiasm never before reached in the 
history of man. And yet we have not touched 
more than the fringe of our work. The whole world 
waits for our Master, His message and His power, 
and everyone of us must do his full share of the 
work to help his neighbours ; to destroy the works 
of the devil and his allies, to heal the wounds of 
hellish war; to ingeminate peace, to realise the 
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purpose and complete the mission of Him who still 
says from His throne, “ Behold I make all see} 
new.” | 


5 The Church of Fesus the 
Home of Brotherhood. 


On a memorable occasion, and following a very 
special manifestation of the Spirit of God to the soul 
of Peter, Jesus told His disciples that he would 
** build His Church.” 

Did He do it? Did He start building operations 
whilst He was still with them ? If so, are there any 
traces of the structure, of its basis, its architecture 
and its main characteristics in the Gospels ? 

(1) The Church of the Gospels. 

You know that we rarely see Jesus alone in these 
records. He loved solitude and sought its balm 
and strength. 


* Cold mountains and the midnight air 
Witnessed the fervour of His prayer. 
The desert His temptations knew, 
His conflicts and His victories too.” 


But for the most part the evangelists set Him 
in the midst of listening crowds of curious and 
eager people, or describe Him as the living and 
inspiring centre of special clusters of followers ; 
but most frequently He is portrayed as the uniting 


LS 


62 Gospel of World Brotherhood According to fesus 


cP tr a er 


bond and perennial charm of one small group of 
disciples, called out of the world and joined together 
by Himself and to Himself. 

Those men were chosen after a severe crisis had 
arrived in His career. His enemies were plotting 
His death. The shadow of the Cross was falling 
across His path. He knew what it meant. He 
saw and felt the brevity of His ministry, and having 
spent the whole night in prayer, He made the great ~ 
decision, and forthwith began His church-building 
work. 

He called the Twelve. He formed them into a 
League of Service, and prepared them for their 
work. He knew them and what was in them. He 
had read their hearts, observed their aspirations, 
and measured their capacities. Some of them were 
His companions when He was toiling with the 
hammer and the saw, and chatted with Him when 
the day’s work was done ; and others He had met 
on the shores of the Galilean lake, and watched 
their work as fishermen. And as Dr. Jowett says, 
“His eyes were eager scouts for disciples and 
evangelists’; and He fixed on these twelve as the 
very elect of the gatherings that listened to His 
words, and followed Him from place to place, 
He loved them. They were present to His thoughts 
as He brooded over the deeper things of the Hebrew 
Scriptures, or faced His trials and temptations, or 
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meditated on the means for carrying forward His 
world-saving enterprise. He saw that they were 
the men for the task. They had learnt what 
“flesh and blood” could not reveal. They were 
taught of God. Therefore He chose them and 
called them “to be with Him”: to link their lives 
with His, to accept His leadership as their Master, 
to become pupils in His training schools; members 
of His brotherhood, crusaders in His company of 
messengers of righteousness and liberty, of goodness 
and truth. “‘ He saw Levi sitting at the receipt of 
custom, and He said to him ‘ Follow me’; and he 
rose, left all, and followed Him.” He was in a 
fishing boat with Andrew and Simon, and again He 
said ‘ Follow me, and I will make you fishers of 
men.”’ The response was immediate. They left 
their business, and along with the rest became 
students of His thoughts, legatees of His ideas, 
and propagandists of His Gospel. He wanted 
them to be with Him, for “souls grow more by 
‘contact with souls than by aught else”; and His 
purpose was to infect them with His spirit and fire 
them with His zeal. 

The group was as strange as it was small. No 
two of the twelve were alike. They differed in 
temper and in tone, in experience and outlook, in 
capacity and education, and in many other ways ; 
but they agreed in this, they wished to be entirely 
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loyal to Him. He was the one and only Master, 
and they were ready to follow Him whithersoever 
He led. They entered the group with their whole 
soul and mind and strength. They accepted the 
condition, “ Follow me.” That was the one way 
into the group. No other was open ! And they 
took it. There was no creed; they did not need 
one. They had a common experience of the grace 
and power of the teacher. He was the standard, © 
and their work was to be like Him. No signing 
of Confessions was asked ; the desire to know and 
imitate His example and keep His commandments 
was qualification enough. That bound them to- 
gether. That made them one. They took long 
preaching tours in the villages and towns; healing 
those who were diseased and preaching the Gospel 
of the Kingdom. They lived together. They had 
a common purse. They lived like sons of the same 
father and brothers of the same family. Dr. 
Matheson says, “Jesus formed a league of pity— 
a human league, a brotherhood of man with man for 
the support of man. He initiated a movement in 
the heart of humanity which, though in its origin 
no bigger than the eddies of the pool of Bethesda, 
was destined in the fulness of time to become a 
very ocean of love.”* 


1“ Studies of the Portrait of Christ,’ by Dr. George Matheson, 
Vol. I, p. 136. 
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That is the Church built by Jesus according to 
the Gospels. That is the structure that has Christ 
for its Head and living centre; the society which 
meets in His name and under His authority : 
breathes His spirit, proclaims His message, carries 
forward His work, and is marked by the cohesiveness, 
the unity, the enthusiasm for Humanity which He 
inspires. There you have the original germ of the 
Kcclesia whose development is described in the 
Book of the Acts of the Apostles; the grain of 
mustard seed, which when it is sown is smaller than 
any seed on earth, but when it is grown up is larger 
than any plant, it becomes a tree so large that the 
' wild birds come and rest in its branches: the little 
leaven of righteousness and goodness that is to 
leaven the whole human lump; the beginning of 
the city of light that fills the world with its radiance. 
Jesus built His Church. 

I do not forget that Jesus loved Martha and her 
sister Mary and Lazarus of Bethany, or that His 
disciples baptized many persons who gladly con- 
fessed their loyalty to the leader of the religious 
revolution which John the Baptist initiated and 
Jesus accepted and carried forward: or that many 
Samaritans belonging to the town of Sychar believed 
in Him, first, on account of the testimony of the 
Woman of Samaria, and said to her after they 
had heard Him for themselves, “We no longer 
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believe on account of what you said, we have heard 
for ourselves ; we know that He is really the Saviour 
of the world.” Matthew says, He made a tour 
through the whole of Galilee, teaching in their 
synagogues, preaching the gospel of the Reign, 
and healing all the sickness and disease of the people. 
The fame of Him spread through the surrounding 
country, and people brought Him all their sick, 
those who suffered from all manner of disease and | 
pain, demoniacs, lunatics and paralytics; He 
healed them all. And He was followed by great 
crowds; and the hearts of men were turned towards 
Him as a prophet of God; and many became His 
disciples. I do not forget the Seventy who were 
chosen and sent forth on a special mission to prepare 
the way for the advancing Master. But the hope 
of the world was not with the crowds; nor with 
those who gave the New Teacher a passing but 
fluctuating tribute of homage as a worker of wonders 
and the herald of a better day ; it was with the small 
group who had been with Him in His temptations ; 
supporting Him in His conflicts with their trustful 
love, strengthening Him with their sympathy, 
and cheering Him with their comradeship and 
service. They formed the Church. They had all 
the marks of the Church He valued. They were 
not priests and had no association with priesthood. - 
Not one of them was a cleric or was linked with the 
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clerical class, unless it was Judas ; they had no 
“orders,” except as disciples and messengers and 
missionaries.1_ They had been baptized, and had 
baptized others ; and they ate with their Master, on 
the dark betrayal night, the “ Last Supper,”’ where 
He gave proof that “ having loved His own who were 
in the world, He loved them to the end”: and 
though for a brief hour they were shattered and 
scattered by the crucifixion, they met Him again, 
and received in fuller measure than ever His Spirit, 
and understood beyond a doubt that “God had 
made Him both Lord and Christ, this very Jesus 
whom men crucified.” 

(2) The Church of the Great Forty Years. 

Luke starts his second gospel by reminding 
Theophilus that he had told him what Jesus began 
to do and to teach in his first communication, and 
now he was about to carry the story of Jesus further 
by telling what He taught and did subsequently 
to His crucifixion and ascension. 

— So he begins at once to speak of the work of Jesus 
as a Church Builder, with only two important 
differences ; the first, that the building operations 
were carried on from the heavenly places into which 
Jesus had ascended ; and secondly, that the scale 
of these operations was immensely enlarged. In 


1 Principal Jacks says, ‘‘There never was a more un 
professional Teacher of Religion than Christ.” 
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1 other respects, in spirit and ideal, in purpose 
and in deed, in method and condition, the building 
work was carried out on the same lines. The group of 
twelve becomes one hundred and twenty at once, 
and in the day of Pentecost grows to three thousand, 
and continues to extend its area in Judea, then in 
Samaria, and at length proceeds to the uttermost 
part of the earth. The small group was essentially 
missionary, and the principle that every member . 
was bound to be a missionary was forthwith adopted, 
and so they ceased not to preach and teach in the 
Temple and in every house that Jesus was the Christ. 
The pressure of the Great Command of their Master, 
‘Go ye into all the world and preach the gospel to 
every creature,” was always upon them. They felt 
they must go. They were scattered abroad, and 
the word of the Lord grew and multiplied. The 
twelve were dedicated to righteousness; to seek 
it first and before all things, and thus make sure 
the actual reign of God: so the larger societies were 
composed of those who were “¢alled to be saints,” 
and dedicated to the noblest ethical ideals. The 
disciples in Galilee were the nucleus of the “ League 
of Pity”; and like their Master were “ moved with 
compassion,” so that the poor shared in the contents 
of their general purse; and in the newer company 
they had all things in common, took care of the 
widows and the needy in their administration, and 
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gave hospitality to the stranger. Men who had 
lands sold them, and placed what they got for them 
at the disposal of the Church according as every 
man had need. No characteristic of the Church was 
more marked than this spirit of sacrifice for the 
general good. Lacordaire says, “There is nothing 
fruitful except sacrifice.” Certainly Pentecost in- 
spired men to splendid hazard and magnanimous 
adventure for the household of faith, and also for 
the poor. ‘One is Master ” in both, and was called 
such in the smaller gathering; and recognised as 
Lord of all in the larger. He is everywhere in control, 
and each new departure in the action of the Church is 
made at His bidding. Peter and John, Philip and 
Paul (an apostle though not of the original twelve), 
took their course as He directed. In the twelve, 
though there were ambitious men, no one was over 
all, and in the Church every member had his right 
of direct access to God, bringing his sacrifice of 
praise with him. They formed a happy brother- 
hood in which each one was perfectly free to use his 
redeemed life in the service of the Kingdom. 

And when we trace the growth and development 
of the ideas of the New Testament Church through 
the forty years from the early days of the ministry of 
Jesus to the ending of Paul’s apostolate we find the 
same outstanding characteristics. The beloved com- 
munity is one and universal, missionary and saintly, 
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possessed of freedom and joy; a genuine brother- 
hood under the benign sway of Jesus its creator 
and Lord. 

The fact is, that all through those years, though 
the Churches had many defects, often made mis- 
takes, and fell into grievous errors, yet they formed 
a cosmopolitan brotherhood. Brotherly love con- 
tinued. Brotherly service was its badge. The 


disciples loved one another, not in word only, but » 


in deed. They were forward to remember the 
poor. 

The great Pauline collection for the saints at 
Jerusalem is a fine illustration of the spirit of 
unity, and a forcible exemplification of the brotherly 
love that persisted far beyond the first days. It 
was a great collection. It was planned a year or 
more in advance. It was a contribution of a large 
number of independent communities ; it was based 
on the principle of brotherly dealing with one 
another as an essential law of the churches of Christ, 
and was interpreted as one of the “fruits of the 
Spirit.” 

Thus they formed an earnest and powerful 
brotherhood. They laboured together for one 
another and for the world. They cared for their 
persecuted and suffering brethren. Hospitality was 
not an accident; it was a habit; they formed a 
brotherhood by being brotherly, and that is the 
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only true way. They ministered to the unfortunate, 
healed the broken in heart, and poured the oil of 
kindness into their wounds. When the bread- 
winner died they made careful enquiries concerning 
the bereaved widow and orphans, and where means 
of support were not at hand, they arranged to 
supply them, either by gifts from their general 
treasury, or by stirring up relatives to do their duty 
to those who were left helpless. If the children 
or grandchildren were able to work they were to be 
advised to support her who had been left a widow ; 
but if such help failed, and the widow was too old 
to earn her living, and had always borne a good 
character, then she was to be placed on the poor 
roll of the Church and supported by the community.* 

Peter, who has various names for the Church of 
which he was a first member, distinctly calls it the 
brotherhood. Borrowing descriptive titles from the 
Hebrew Church and teaching, he says the Church is 
made up of those who form an “elect” race, a 
“holy priesthood,” a consecrated nation, a people 
belonging to God, and set apart to proclaim His 
wondrous work. It is the fraternal character he 
singles out for special emphasis, giving the love of 
the Brotherhood amongst his chief advices to the 
saints. 


1 Cf. Professor T. M. Lindsay on The Church and the Ministry 
in the Early Centuries, p. 148. 
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Hence it is that word which alternates with 
Ecclesia in the oldest accounts of the ecclesiastical 
canons. It was the true name. No term could 
be more appropriate or accurate. They were at 
home with one another; overflowing in their 
helpfulness to each other, not of constraint, but 
willingly. They were glad societies. Hermas says 
“the Holy Spirit is a glad spirit.” They were 
bright and buoyant, exhilarating and inspiring, 
calm and yet jubilant, taking joyfully the spoiling of 
their goods as those who knew that in heaven they 
had a more enduring inheritance. Love was their 
Lord and King, and they were His blissful subjects. 

(3) The Churches of To-day. 

Now I must come to the consideration of the 
Churches of our own time, and see how they are, 
or are not, accomplishing the supreme purpose of 
Jesus in their creation; and what, if any, is the 
promise of our Brotherhood movement of aid in 
carrying out their work. 

In some ways this is far from an inviting theme ; 
for never was there more widespread or bitter 
condemnation of the Churches than at the present 
moment. Few persons outside the Churches speak 
well of them; and some of those who are inside, 
and should know the facts, indulge in language of 


1 Professor Lindsay on The Church and the Ministry in the 
Harly Centuries, p. 21. 
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vitriolic censure, and betray a hopelessness about 
the future verging on despair. Worst of all, crowds 
of our fellows pass them by as though they did not 
count in the promotion of goodness and truth, the 
suppression of evils, the advance of social righteous- 
ness, the extinction of hate, the maintenance of 
peace and the advance of the welfare of the world. 

I adopt neither the censure nor the despair. I 
do not know enough to endorse the censure, and I 
know too much to agree with the despair. The 
difficulties of the Churches are familiar to me. 
The character and contents of their inheritance 
from a long and troubled past I have studied. 
The terrific power of that past in our old country, 
the tyranny of tradition, the tenacity of falsehoods, 
the despotism of the “letter,” the wide sway of “all 
that is in the world, the desire of the flesh, the 
desire of the eyes, and the proud glory of life,” I 
recall ; and whilst I am pained by the alleged failure 
of the Churches, I am held back from accepting the 
wholesale censure in which some persons seem to 
delight, partly by limited acquaintance with facts, 
and partly by what I know to be true. I speak from 
my experience of the inner life of two churches , 
the one that welcomed me as a lad into its fellowship, 
and nurtured me on its lap for eight years; and 
the other, a church of which I am still a member, 
and have been for nearly sixty-two years. 
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The first was in a small village outside Nottingham ; 
the members were of the toiling classes, and the 
Church was their spiritual home. In its service 
they found their chief delight, and from its fellowship 
they gained strength to face the hardships and bear 
the burdens of every-day existence. They met in 
the factories and mills and fields in the week and 
worked long hours; and were gladdened as they 
looked forward to Sunday as the “ pearl of days,” - 
and anticipated the refreshing rest of a succession 
of gatherings that started with seven o’clock in the 
morning and were not ended till after eight at night. 
It was a great and joyful day, and the warmth and 
radiance of Brotherhood filled its every moment. 
The plain edifice was the House of God, the school 
in which they studied His word; the arbour in 
which they rested as they mused over the promises of 
God; the hospital in which they ministered to one 
another’s needs ; the centre from which they started 
on their works of mercy and mission of evangelism. 
They knew nothing of the ‘“ Higher Criticism,” 
for it had scarcely learnt to speak, but they believed 
the word of God as they read it, and were sure that 
it was the truth. They were intensely missionary, 
and knew Orissa ; for they felt they had annexed it 
as a Mission field, better than they knew Scotland 
or Wales, and were more at home with Cuttack 
than they were with London, and understood the 
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life of Pooree as well as they did that of Nottingham. 
They had come together with a common experience 
of Christ, and dwelt in unity on that simple founda- 
tion. They signed no creed. They were free and 
independent. They gloried in their democratic 
and anti-clerical spirit. They were self-directing 
under the Masterhood of Jesus, and found His laws 
clearly written in His life and teaching as set down 
in the New Testament. 

That was the first vision I had of the Brotherhood 
of the Christian Church, and when I think of it, I ~ 
am tempted to recall the features and characteristics 
of the Church of the Gospels and of the great forty 
years. I owe an incalculable debt to that village 
community, treasure the memory of its saints beyond 
all price, and shall praise God all my days for the 
goodness that led my feet within the range of its 
hallowed influence. 

The next experience came later and lasted longer. 
In 1858 my membership was transferred from the 
village church to a somewhat less numerous 
society in the metropolis; but I found there the 
same passion for fraternity and a high resolve for 
genuine fellowship. Some of them were saying 
already that the Churches were erasing the word 
“ fellowship ” from their New Testaments and for- 
getting the counsels of brotherhood given by Jesus, 
and “paying servile regard to people,” treating the 
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man with the gold ring and the handsome clothes 
differently from the poor man in dirty clothes, 
saying to the wearer of the handsome clothes, 
“Sit here, this is a good place,” and saying to the 
poor man, ‘“ You can stand” or “Sit there at my 
feet.’’} 

They had made up their minds that they would 
not fall into the wickedness of a discriminating 
treatment of men and mar the brotherhood of the 
worship of the One Father by carrying the ways of 
the world into the worship and activities of the 
Church. 

Thus I have been privileged to live in the warm 
and genial atmosphere of fraternal fellowship and 
of abounding service, and have seen the little one 
become a thousand, and its brotherly activities 
enriching not only the neighbourhood in which it 
is placed, but regions far beyond; and to-day 
it is an inexhaustible spring of joy and a main cause 
of thanksgiving to God, that I have been called to 
be a member and a fellow-worker in what is a real 
brotherhood of fellow-labourers in the Gospel of 
Christ. 

These facts I put forward simply as my experience 
spread over seventy years, and a vindication of my 
faith in the Church of the Gospels and of the great 
forty years, and I will believe that my experience 

1 Cf. Dr..Moffatt’s translation, James ii. 1-7. 
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is only one of thousands like it; for I know that 
‘the healing of the world is in its nameless saints.” 


But in many quarters it is alleged that the Churches 
do not make for brotherhood, and that they are 
conventional, cold and repellent. They have little 
moral or spiritual heat. There is no throb of 
comradeship. They are not Churches: they exist 
for the elect few and confine service to “one man.” 
There is not that convincing sincerity which compels 
conviction, nor that devotion to reality which exerts 
a magical influence on the world. They do not 
force people to believe that they care for brotherhood ; 
that they are not out for something bigger than a 
Co-operative society or a Trade Union, something 
that concerns the very springs of life. 

Thus The Church Times of October 20, 1916, quotes 
a Report from the Diocese of Oxford which says, 
“We have largely lost the sense of brotherhood ” ; 
and then adds, “‘ The adverb, if used in its current 
sense, might have been omitted. The sense of 
brotherhood is lost. There is a sense of brotherhood 
within the Church, but is it not a sense of the Church ? 
Men make themselves brothers, associated for a 
particular aim. That is good, if it be not all. 
Even parties are good, if they have a good object, 
and if party-spirit does not extinguish a larger 
loyalty. But the larger loyalty is to seek. In 
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two ways the sense of brotherhood is lacking. In 
the first place, there is no firm grasp of the inner 
brotherhood of the Church, the company of the elect 
under Christ the Head, the body in which the 
Spirit dwells... . But in another way also the 
sense of brotherhood is lost, a loss on which the 
Bishop of Oxford seems to lay even greater stress. 
The inner brotherhood of the Church is not to stand 
in pharisaic separation from the world. If the 
Church Militant is to fight against the world, it is 
for the salvation of the world; but the Church of 
our day, quarrelling sharply enough with the world, 
seems disposed to let the world go to ruin as it will. 
The brotherhood of man is not denied. No man 
calling himself a Christian will dare so to blaspheme 
the Father ; but the ordinary Christian, and many 
a Christian of no ordinary type, repudiates in act the 
notion of being his brother’s keeper. The brother 
responds as might be expected, and the .Church 
withdraws in disgust.” — 

Mr, Clutton Brock writes a description of the 
Church which is an indictment; he says: ‘The 
Church, in its very nature, must be, not a state, 
a government, a hierarchy, but a fellowship, trusting 
in that fellowship for the knowledge of God and not 
in any laws or past statements of its own. If it is 
a fellowship it will live ; if it is anything else with the 
object of maintaining its own existence, it will die, 
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for it is truer of a Church than of anything else that 
he who would save his life shall lose it.” 

Canon Alexander—preaching at St. Paul’s— 
said that “it was the ‘spirit of sacrifice’ which 
men looked for in the Church. The Church had 
tried a varied list of weapons in its attempt to 
penetrate to the heart of the nation. It had experi- 
mented with its riches—with its glorious Cathedrals— 
with an elaborate ceremonial—with organisation 
and education—with a persuasive eloquence and 
sensational preaching. None of these things had 
proved sufficient in themselves. This tragic spec- 
tacle had resulted: a Church face to face with a 
population largely pagan, and with a growing 
democracy which possibly bore its mark upon it, 
but could scarcely be called within its borders. 
The Church of England was only at the beginning 
‘of its task of converting the English people to 
Christianity. If the Church of England could 
surrender on a large scale something of its wealth 
and social status the eyes of the world would fill with 
a strangely new wistfulness as they looked upon it. 
The ‘Church on Trial’ must write her answer in 
blood-red letters of sacrifice.” 

In “The Soul of a Bishop,’ H. G. Wells says 
through Dr. Scrope, “It is just this specialisation 
that has been the trouble with religion. It is just 
this tendency to make it the business of a special 
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sort of man, in a special sort of building, on a special 
day. Every man, every building, every day belongs 
equally to God. That is my conviction. I think 
that the only possible existing sort of religious 
meeting is something after the fashion of the Quaker 
meeting. In that there is no professional religious 
man at all; not a trace of the sacrifices to the 
ancient gods . . . and no room for a professional 
religious man.” . 

In line with that and indicating a defect and its 
cause comes the testimony of Dan Crawford, the 
missionary who learned to “‘ think black” in Africa. 
“Why,” he asks, “ be surprised at Islam sweeping 
one-eighth of the world’s surface? They have no 
priestly cult ; they are all at it! The case of Islam 
is a clear, convincing proof of a non-clerical caste 
sweeping one-eighth of the world’s population with 
an ‘all-at-it’’ propaganda. From Morocco to Zanzi- 
bar, from Sierra Leone to Siberia and China, from 
Bosnia to New Guinea has witnessed the success of 
‘all-at-ism.’ ” 

Speaking for a special section of society T'he Nation 
says, ‘‘ How tremendous the drift of educated, moral 
and religious men is from membership in the National 
Church towards an attitude of entire indifference, 
combined in many cases with a spirit of hostility 
and contempt for the clergy, and for the general 
policy pursued in matters ecclesiastical, is hardly 





The Church of fesus the Home of Brotherhood 81 


realised, except by those who have seriously inves- 
tigated the condition of affairs.” 

Another pathetic chapter in this volume of 
revelating evidence is opened by Donald Hankey in 
his descriptions of the relation of the soldier to 
ecclesiastical Christianity. Writing in the fierce 
light shot from the tragedy of war, he says, “‘ The 
soldier, and in this case the soldier means the 
working-man, does notin the least connect the things 
that he really believes in with Christianity. He 
thinks that Christianity consists in believing the 
Bible, and setting up to be better than your neigh- 
bours. By believing the Bible he means believing 
that Jonah was swallowed by the whale. By setting 
up to be better than your neighbours he means not 
drinking, not swearing, and preferably not smoking, 
being close-fisted with your money, avoiding the 
companionship of doubtful characters, and refusing 
to acknowledge that such have any claim upon 
you. 

“This is surely nothing short of a tragedy. 
Here were men who believed absolutely in the 
Christian virtues of unselfishness, generosity, charity 
and humility, without ever connecting them in their 
minds with Christ; and, at the same time, what 
they did associate with Christianity was just on a 
par with the formalism and smug self-righteousness 
which Christ spent His whole life trying to destroy.” 
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Add to that the witness of Sir Arthur Yapp, who 
declares that the Churches “ must come down irom 
the clouds and live and speak as men with men. 
Man must be made to feel at home in church... . 
Christianity must become ever more and more 
practical—not that one wishes to see clergy and 
ministers rush off into politics, far from it—but 
the Church must concern itself with everything 
that has to do with the health and recreation of 
the people, or that is intimately connected with 
the welfare of the masses.” The future of Chris- 
tianity, Sir Arthur feels, “is full of hope, but its 
platform must be broad enough to admit all 
who really desire to follow in the footsteps of the 
Master.” . 

All this receives abundant confirmation from the 
well-known book on the Church and the Army, 
edited by Dr. Cairns. 

But I need not add to these testimonies. If 
even a fraction of them must be accepted as true, 
it is enough to show the urgent need of a move- 
ment for the recovery of the lost brotherhood 
of the Churches; a movement, let me “say, like 
that started in this country thirty years ago, and 
after much sacrifice and struggle developed into a 
“World Federation” at the City Temple, London, 
September 13-17, 1919. Undeniably it was wanted. 
Clamant voices were asking for it. The revolt 
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against the Churches was forcing men to ask ‘‘ Where 
are the men?” The decline in avowal of disciple- 
ship raised the enquiry, ‘‘ Why is it? What causes 
men to hold aloof ?” 

Now Mr. Clutton Brock describes the Church as 
a “ fellowship for discovery.” Forty years ago the 
discovery was made that the Church must go “ back 
to Christ”’; and spontaneously the attempt was 
made to recover the idea and spirit, the temper and 
tone of the Christianity of the Gospels and of the 
early years of the Church of Christ, and one result 
was the creation of the movement for Brotherhood. 
It was no strange thing in the history of religion. 
Far from it. It was the seventh in succession of 
endeavours to express and achieve the Spree of 
God according to Jesus. 

(a) A century and a half ago the Church knew 
nothing of the missionary spirit. The idea of 
evangelising crusades had almost perished from 
amongst men; the Master’s word, ‘Go ye into 

all the world and preach the Gospel to every crea- 
ture,” was ignored, and when it was suggested 
that the task should be undertaken, good and sincere 
men stood in the way, rebuked the adventurous 
-and heroic souls, and charged them with defiance 
of the sovereignty of God: but the counsel was of 
God, and it was in vain to fight against it. Brave 
souls like Carey and Fuller would not be suppressed, 
G 2 
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and at length the Churches welcomed the new 
" yision of the missionary Christ, and went forth with 
the old Gospel to the new fields of service; and 
to-day, even those Churches that clung the most 
tenaciously to the illimitable sovereignty of God 
have opened the door to the enthusiasm for saving 
the world. 

(b) Robert Raikes discovered that the Church of 
his day was allowing the child to grow up in ignorance 
of the Friend of little children, and started Sunday 
Schools in Gloucester, and arranged that the teachers 
should be paid week by week for their labours. 
It was a most fruitful seed. The harvest has 
been truly great, and is increasing from year to year. 

But at the start it was resentedby so me, ignored 
by more, and criticised by many; but the Church 
has been taught that one of her primary duties is 
the training and nurture of the young in the discipline 
and in the admonitions of the Lord. 

(c) The seven men of Preston must take their 
place amongst remarkable discoverers of the functions 
of the churches, for they caught sight of the ideal 
physical and mental life, though they did not see 
the full values of their conceptions. Still they saw 
enough to set the Temperance Reformation going, 
and to irritate the Churches into prolonged anta- 
gonism both to their teaching and their practice. 
For a quarter of a century the Churches opposed 
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them, cast them out of their synagogues, would 
not permit their corrupting presence on their 
premises ; but they and their converts faced the 
scorn of earnest men; endured many hardships 
as good soldiers of sobriety, organised societies, 
built up Bands of Hope, and convinced the Churches 
that they ought to offer a bold and determined 
resistance to a trade which tends to destroy both 
the individual and society. To-day that cause is 
more and more taking its place in the service of the 
Churches to mankind. 

(d) About the same time men began to feel that 
the young manhood of the nation ought to be more 
at home in the churches than anywhere else. But 
they were not. In increasing numbers they were 
slipping away from them. Fresh from the country 
they went unguarded and unhelped amongst the 
temptations of the towns and cities, and many fell. 
George Williams, himself a young man in London, 
saw the need and felt some special efforts should 
be made to win them for Christ, and started the 
Young Men’s Christian Association. Not at once 
were the organisations welcomed; but they have 
established themselves in the affection, and earned 
the gratitude of the Churches and of the nation by the 
services they have given during the war. The same 
is true of the special work of the Young Women’s 
Christian Association : and now it is felt that both 
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societies have quickened the interest of the Churches 
in the young life of the nation. 

(e) Dr. Clark has carried out similar tasks for the 
adolescents.of the Churches through the Christian 
Endeavour Societies in order to guide and develop 
the devotional and practical life of the young dis- 
ciples of Christ, and has passed through a similar 
experience. 

(f) Dr. Mott has organised outside the Churchesand - 
yet through the Churches what is known as the 
Student Movement with incalculable gains to the 
Kingdom of God. 

(g) In like manner our Brotherhood movement is an 
organ specially fashioned for promoting that most 
vital work of the Churches, the promotion of 
brotherhood amongst men of all races and tribes 
and nations on the earth. It specialises in Brother- 
hood. The immediate aim is to capture “the man 
in the street,” who misjudges religion because he 
looks at it through the Churches and has become 
indifferent to all Churches, and passes by places of 
worship as though they did not concern him ; and 
had nothing to offer which could add to his welfare, 
or further the purposes of his existence. 

We hope to increase brotherly love within the 
Churches, and we know that result has been achieved, 
but our present and most urgent objective is the 
winning of the outsider. Therefore we seek him, 
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and meet him on the bare and simple ground of 
humanity ; of his original though perhaps forgotten 
or even unknown sonship to God, his Father, and 
brotherly relationship to Jesus, with whom he may 
become joint-heir to the infinite riches of the Father. 
We do not say “believe this or that, and then 
come”; but “come, let us get together. We are 
here in a world that is common to us, and whose 
affairs concern one as much as another; we have 
a life to live well and nobly, and a task that is so 
difficult that if we can help one another we ought ; 
let us meet that our hearts and minds may feel and 
think together.”” We do not say “sign this creed 
or confession.” That might frighten them and drive 
them away! We remember Donald Hankey, and 
sympathise with him and with the “ average man.” 
Hankey said when desiring to join the Anglican 
Church, “ Here am I, at the most important moment 
of my life, when I am trying to make a clean start 
in a new sort of life altogether, and I have got to 
make a public and solemn confession of faith with 
all sorts of mental reservations. I don’t like it. 
Why can’t I say straight out what you and I really 
believe?” Yes! why? We know that Jesus met 
the men who became His disciples on the basis of 
fraternity, and waited till they broke out, after the 
fashion of Simon Peter, and said “Thou art the 
Christ, the Son of the living God ” ; and then uttered 
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the benediction, ‘‘ Blessed art thou. Flesh and 
blood have not revealed this to thee, but my Father.” 
Then He told him of the work waiting for him. 
We wait for experience to speak, and meanwhile 
we dwell together with men and with the Master. 
But we also get to work, to brotherly helpfulness 
as soon as we can. It is not a condition of fellow- 
ship ; but we look out for it as an early effect : for 
Brotherhood is in deeds, not words ; in helpful acts; . 
not in gush; in practical guidance and contributions 
of active sympathy, and not in “ psalm-singing ” 
and listening to solos sweetly sung and speeches 
eloquently delivered. No. “Fellowship,” says 
William Morris, “is life’: and life is activity, and 
the fuller the life and the higher the aim, and the 
finer the quality of the man, the better, and the larger 
is his contribution to the welfare of mankind. The 
Church of the living God is like man, many-sided ; 
and as God stands over against the whole life of 
man and presses in through every open pore; seeks 
him, accosts him, approaches him to save him and 
perfect him ; so the Churches stand over against man 
in all the variety of their institutional forms and 
activities, to minister to the world through all their 
wide-ranging, all-embracing endeavours. God is no 
respecter of this or that institution, but every one 
that does His work for His children is accepted of 
Him : He fulfils Himself in many ways and through 
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many agencies. As in a railway company so in 
the Church of the living God, specialisation increases 
efficiency, adds to output. Departmentalising is 
common enough : there is an engineering, a luggage, 
a passenger, and many other departments. In 
human society we specialise for roads and for sanita- 
tion, for lighting and for education; but in all 
departments aim at one result; so in specialising 
for the young, for sobriety, for teaching, for 
Brotherhood, we aim at the one goal of a loving, 
helpful brotherliness in the Churches, and through 
the Churches in mankind. 


6 Fesus and World Brother- 
hood. 


Tur most surprising characteristic of Jesus our 
Master is His intense passion for universal Brother- 
hood; for brotherhood without any restrictions 
whatever, local or national, geographical or temporal ; 
entirely universal. It appears early in His ministry, 
grows in clearness and strength as He advances, 
and reaches its maximum glow as He comes near to 


the Cross. 
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(1) The more we know of the Jesus of the Gospels 
the more fully we see that He was a Unique Cos- 
mopolitan Man. His titles are manifold, and they 
have been illustrated and vindicated in different 
ages ; but it is given to our time to show forth His 
glory as the only begotten Son of the Father, 
surpassing all others in the catholicity of His ideas 
and aims, and spirit and work. He is the Son of 
Man, and His mission is not only to seek and save 
the lost individual, and to seek and save him every- 
where ; it is that, and He does it in such a way as 
to prove that He is indispensable. But He also 
comes to save collective man, to redeem his whole 
social, national and political relations, subdue his 
racial antagonisms, quench his tribal hatreds, crush 
to powder his “religious” walls of partition, 
constrain him to be ashamed of blinding and selfish 
prejudices and cast out utterly and for ever the 
last survival of the “Cain” spirit; thus making 
room for a broad charity, the building of a new 
social order on the foundations of brotherhood and 
freedom, righteousness and good will. God loved 
and loves the world. 

That catholicity is the supreme marvel! Jesus is 
a peasant, and has had the training of a peasant, 
yet His message is as comprehensive as the human 
race. He is surrounded through His youth and 
manhood by narrow, bigoted men, who had no 
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freshness in their thinking, or openness towards the 
light, who were excessively proud of their inherited 
superiority and behaved towards other people with 
an irritating haughtiness ; and yet His words were 
those of a prophet of widest vision, and His teaching 
contained principles applicable in all lands and in 
all ages as the very truth of God. He belonged to 
the Hebrew Church, a Church that had long since 
reached finality, and was so sure of its exclusive 
place in the favour of God, and devoted to its 
particular vocation, that it resented the faintest 
suggestion of change ; and yet He created the one 
universal religion, declared that “ His field was the 
world,” affirmed that though heaven and earth 
might pass away His words never would, and there- 
fore He bade His disciples accept as their first 
obligation the duty of starting their work in 
Jerusalem and Samaria, and not ceasing till they 
had carried it to the uttermost parts of the earth. 
The ancient writings of the Jews were His daily 
food, and on them He meditated day and night , 
but His mind was so modern that His sayings are 
more widely known and more frequently quoted 
than those of any other teacher who has gained. 
the ear of man. He uttered the highest wisdom, 
and gave currency to the most profound truths, but 
as in the day of His flesh, so now, the common 
people hear Him gladly and understand Him where 
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Socrates and Plato and Aristotle fail to capture 
them. 

Clearly Jesus was an international man with an 
international outlook and an international message. 
Great in the first century; greater far in the 
twentieth. A Teacher more catholic in sympathy 
and service there never was. He is the world’s 
Redeemer, and the world’s rightful Master; and 


the disciple that does not share His cosmopolitan . 


spirit lags far behind his Master ; and if following 
at all, is following afar off. 

The Gospels are rich in illustrations of the Saviour’s 
catholicity. It is to a centurion, a soldier in the 
army of Herod Antipas, a Gentile, that He utters 
words in praise of his faith, declaring that He had 
seen nothing like it amongst the Israelites, and 
then, launching into the language of unsurpassed 
optimism, declares, “I tell you, many men of 
like race will come from east and west, and take 
their place beside Abraham, and Isaac and Jacob in 
the Kingdom of God,” whilst the boasting children 
of favouritism are left outside. 

Was it not also to the woman of Samaria, an 
outcast, that He communicated the deepest truths 
concerning the spiritual life? He knew how the 
Samaritans were hated by the Jews, and how they 
returned hate for hate as men will, and how they 
were reckoned as “foreigners.” They had a rival 
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temple and a rival religion. They refused inter- 
course with Jews; but Jesus breaks through their 
barbed wire, introduces Himself to the Samaritan 
woman, and begins the talk. Indeed, He, a Jew, 
proffers a request for a favour from a Samaritan. 
An ordinary Jew would have died ere he would have 
made such a request as Jesus did. Yet it was for 
her that He lifted the idea of worship out of the 
tangle of local feuds, and affirmed that it was not 
a matter of soils but of soul, and forecasted the 
hour when men would everywhere worship the 
Father in spirit and reality. She understood Him, 
not all at once, but in the end of the day; for His 
was a message all could grasp. It offered ideals 
that all, however illiterate or lowly, could under- 
stand and attempt to attain. He was the friend 
of sinners and was ready to defy the proud and 
censorious, who kept them at a distance, by going 
to their homes and eating and talking with them. 
He was not concerned with the speculative mysteries 
- of the universe or with the casuistry of ethics ; but 
He set out the ways of God, and the scheme of 
things, with such simplicity and charm, that the 
ways of life were interpreted, and the thought of God 
became a joy. There was no hint in His speech that 
He had been in the schools of philosophy ; but 
abundant proof that He knew what was in God and 
in men. Therefore He was at home with the “man 
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in the street,” and the “ man in the street ” was at 
home with Him. 

In this respect He differed from the Stoics; as 
Dr. Glover points out in his “Jesus of History.” + 

“The Stoics,” he says, “reached, I think, the 
highest moral level in that Roman world—great 
men, great teachers of morals, great characters ; 
put as for the vulgar, they said, let them go in the 
religions of their own cities ; what they had learnt | 
from their fathers, let them do. So much for the 
ignorant ; for us, of course, something else. That 
seems to be a fundamentally wrong defence of 
religion. It gets the proportions wrong. It means 
that we, who are people of culture, are a great deal 
nearer to God than the vulgar. But if we realise God 
at all, we feel that we are none of us very far apart 
down here. The most brilliant men are amenable 
to the temptations of the savage and of the dock 
labourer. There was a further danger, little noticed 
at first, that life is apt to be overborne by the vulgar, 
the ignorant, if there is not a steady campaign to 
enlighten every man. The Roman house was full 
of slaves; they taught the children—taught them 
about gods and goddesses, from Syria, from Egypt, 
and kept thought and life and morals on a low plane. 
An ignorant public is an unspeakable danger every- 
where, but especially in religion.” 

1 «The Jesus of History,” pp. 208-9. 
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(2) But it is not one whit less wonderful that 
Jesus was able to secure the sovereignty of His 
cosmopolitan spirit and outlook in the intellect and 
heart of the Christian societies of the next forty 
years. It is the second great wonder of our New 
Testament ; and one of the chief revolutions in the 
thought and action of the world. 

It must have been a colossal task. Think of it. 
The disciples were ordinary Jewish peasants of the 
Galilean hills and plains, crusted over with Jewish 
prejudices, and slow of heart to believe all that their 
new Friend and Leader had to tell them about the 
purposes of God for the whole human family. 
They could not lift themselves over the walls of 
the narrow prison-house of thought in which they 
had been shut up for twenty or more years. They 
had more than the usual difficulties of destroying 
habits of thinking, surrendering long-cherished ideas 
about themselves and their future, breaking away 
from the customs of their class ; and, therefore, it was 
’ only the repeated instructions, warnings and rebukes 
of Jesus, the emancipating influence of His example 
and the loving patience that marked His educational 
work, that made their deliverance possible at all, 
and finally secured it, through the dark tragedy of 
Calvary, and the mighty impact of spiritual energy 
they experienced on the day of Pentecost. The 
first event shook them through and through ; broke 
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up all their habits of reasoning ; the second illumined 
their minds; cleansed their consciences, and set 
their faces towards a new world. 

On that day three thousand were baptized in the 
spirit of brotherhood. A new fellowship was 
created. It was not universal ; but it was propheti- 
cally large. Parthians, Medes, Elamites, residents 
in Mesopotamia, in Judaea and Cappadocia, in 
Pontus and Asia, in Phrygia and Pamphylia, in — 
Egypt and the districts of Libya round Cyrene, 
visitors from Rome, Jews and proselytes, Cretans 
and Arabians, heard Peter and his companions 
talking of the wondrous things God had done through 
the lately crucified but now exalted Nazarene. 
They were amazed. They could not tell what to 
make of the event and the message. They were 
bewildered. They changed their judgment about 
themselves and about Jesus. They took up a new 
attitude. They pledged themselves in baptism to 
become followers of Jesus and members of the 
fraternity that had been formed in His name. 

It was an unforgettable day ! More had happened 
than those who took part in its proceedings knew. 
The synagogues scattered over the world felt a 
fresh breeze blowing through them as the visitors 
to Jerusalem returned to their homes. Many had 
new visions. The Hebrew Church was undergoing 
a transformation. Proselytes felt the pulsing of a 
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quickening life; and it seemed as though the 
universalism of the new religion would speed on its 
way to victory, and the purpose of Jesus for all 
men be realised. 
But 
““ Let no man think that sudden in a minute 
All is accomplished and the work is done ; 


Though with thine earliest dawn thou shouldst begin it 
Scarce were it ended in thy setting sun.” 


“Tt is difficult,” says George Eliot, ‘for the soul 
to keep the heights it is competent to gain.” It 
was not long before it was found that the catholicity 
of the message of Jesus was in grave peril, and that 
the new creation of Jesus was in danger of evapor- 
ating in another Jewish sect. Peter, rock though 
he was, could not be trusted with the gospel: of 
universal love. It was too big for him. In spite 
of all that he had heard and seen he was still 
*cribbed, cabined and confined” within the re- 
stricted areas of Nationalism ; and had to be set 
free by the vision of the broad charity of God and 
the messengers of Cornelius, the captain of the 
Italian regiment, who feared God and was a religious 
man, and having been taught of God asked for an 
interview with the apostle, so that he might learn 
what he had to say. In obedience to that vision 
Peter went, and made the great confession, “I see 


quite plainly that God has no favourites,”—what an 
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admission !—‘ but. that he who reverences Him and 
lives a good life in any nation is welcomed by Him.” 
And from that broad principle he advanced to the 
good news of salvation by Jesus Christ, assuring 
Cornelius and his household that “everyone who 
believes in Him would receive remission of sins 
through His Name.” 

The Book of the Acts and the writings of Paul 
continue the story of the battles that had to be 
waged on behalf of the super-nationalism of Jesus. 
The conflicts were serious and prolonged. The 
Judaising party in the Church fought with per- 
sistence and not always fairly. Sometimes the 
issues seemed to hang in the balance. Paul was 
exceedingly bold, and withstood Peter to the face, 
for he saw that the very soul of the Christian religion 
was at stake. Barnabas had to be rebuked for his 
easy going spirit of compromise and dissimulation. 
Paul dared not yield, for he was convinced that all 
would be lost if the internationalism of Christianity 
was weakened. The door of the Kingdom must be 
wide open for all, and no man may have charge of 
the key. There is one way of salvation, and it is 
for all, and for all on equal terms and without any 
discrimination whatever. The divine rule is that 
there is neither Jew nor Greek, there is neither bond 
nor free, there is neither male nor female, for ye 
are all one in Christ Jesus. There is the charter 
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of Christianity. That is the broad stone on which 
must be built the world federation of brotherhoods. 

(3) Did the battles for the catholicity of the Gospel 
of God cease when the victory of Paul was won ? 
By no means. The Judaisers were still at work, 
and in the next century other advocates of restric- 
tions came on to the field; and from that day to 
this the din of controversy has been heard. It 
is a pathetic record and teems with warnings. 
Philosophical theories, race-prejudices, colour bars, 
and scores of other barriers have been hoisted by 
the party leaders; and even catholicity itself has 
been used to dig a deep gulf between the Roman 
and Greek and all other Churches. The common, 
universal man has been forgotten and the cosmo- 
politanism of Jesus flung to the winds. 

But a change is being forced upon our unwilling 
minds. We have begun to think in terms of 
internationalism. The war has opened our eyes to 
_the dangers and limitations of our inherited patriot- 
ism. Patriotism has wrought great things and 
produced some beneficent results, but its day is 
over. It is parochial. It fosters narrowness, 
bigotry, selfishness, greed and hatred. In the 
unforgettable speech of Nurse Cavell, “It is not 
enough.” Its poverty is found out. Its perils are 
exposed. The war has wrought this amongst other 


benefits—it has destroyed the little parochial huts 
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in which we have shut ourselves, and shown us the 
greatness of the world through the greatest of world 
ideas: the essential Brotherhood of man. It has 
shown us that the “Colour Bar” belongs only to 
the face of things, and not to the soul; and that 
Nationalism is an incident in the world’s experience, 
and not of its essence. The fact is, the Spirit of 
God is creating a new humanity, and it is becoming’ 
a “living” International “ Soul.” 

That creative work is naturally attended with 
much suffering. The whole human creation groans 
and travails together in pain. But it will in the 
end of the day be manifest that all things work 
together for good in the emergence of an international 
heart and mind, conscience and will, which will 
guide and control the new order of world-life. 

The reluctance to accept the new Universal 
Brotherhood State must not be allowed to weaken 
our resolve or quench our enthusiasm for this ideal. 
That hesitation was expected. The old exclusive 
policies are perilously vital. The partisans of secret 
diplomacy and of military dictation will not capitu- 
late to the new world-democracy without a fight. 
Even the American Republic has fallen below the 
splendid idealism with which it came to the relief 
of Europe in the dark days when the freedom of the 
world was threatened with death. ~She shrinks from 
the acceptance of the Treaty. She struggles to 
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escape from world obligations ; refuses to endorse an 
international code for Labour, and is endeavouring 
to imprison herself within the walls of the Monroe 
Doctrine. 

But it is not for us to fling the accusing stone at 
the States. What have we done? Look at our 
Aliens Act! There is not a line of fraternity in it. 
It bursts with the hatred born of a false and out- 
worn nationalism. Examine the pleas for Tarifis 
against other peoples, and be roused to action ! 

Still, all this is in vain! It is too late! A new 
day has dawned. Internationalism is the next 
stage divinely ordered for the world’s life. Fresh 
erystallisations around the national idea are taking 
place, but with a momentous difference. Their 
outlook is different, their aims are different, their 
spirit is different. The new organisations aim at 
world-helping co-operation, and not at life-destroying 
competition. Internationalism dominates the think- 
ing and will determine the relations of peoples. 

The League of Nations is already at work. Its 
visible home is in the famous city of Geneva, but 
its real home is in the indestructible mind and soul 
of the world. It is opposed. Its efforts will be 
thwarted. But it will advance from strength to 
strength. ‘Throughout the ages one increasing 
purpose runs.” ‘Tennyson saw the “ purpose ” and 
“the one far-off divine event” which is its goal ; 
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and he also beheld that ‘‘ purpose” gathering 
force, year by year, for its fulfilment. 

It is for us to give sovereign sway to that Inter- 
national Soul in and through our World Federation 
of Brotherhoods, to guide the thoughts of men along 
international lines; to illumine and quicken the 
conscience as to international obligations and to 
strengthen the international will; so that, in the 
language of General Smuts, we may not share in 
“lasting the hopes of the world,” but may help _ 
to save “tottering Europe” and “complete the 
world for humanity ” in this “the greatest crisis in 
history.” 

It is a source of great encouragement that there 
are many congruent signs of a general enlargement 
of mind. The whole world has forced itself upon 
our view, and we cannot be content to plan for 
sequestered nooks and small crannies in it. We 
must take within our aims the vast populations of 
mankind, displace antagonism by fellowship, com- 
petition by co-operation, rivalry by service, and an 
isolating individualism by brotherhood. That is 
becoming a dominating conviction. You see it in 
the Press, in the Churches, and in legislation. Our 
Leagues are for the world. There is a movement 
for a League of the Religions of the world as well as 
for unity at home. The League of Nations is 
slowly taking possession of the mind of the world, 
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and will by-and-by become a permanent tenant. 
A world League against Alcohol has been formed, 
and is already rejoicing in the victories won, and 
purposing greater ones. A charter for world Labour 
is being drafted; and though the task is gigantic, 
it is not without a well-grounded expectation of 
distributing sound economic teaching, communi- 
cating ideas of justice and fair play to the countries 
that dwell in darkness and in the shadow of death, 
and ingeminating reforms that will give to industry 
its God-intended place in the education of the man- 
hood of the world. And now comes Brotherhood 
with an Internationalism wider than that of Labour 
or Art or Science or Philosophy or any visible Church, 
but coincident in its boundaries with the Ideal 
Church of Jesus; a Great Religious International 
broad-based. on the humanity of man; guided by 
the teaching of the unique International Jesus, 
controlled by His Spirit, and deriving its strength 
and its inspiration from the Father of us all; a 
Brotherhood that must aid ail and pervade all, for 
it is only as the spirit of Christ-like fraternity 
advances from strength to strength and becomes 
dominant in and over these world-wide Leagues that 
they can carry out their work. 

This then is our chief business, to live up to the 
standard of cosmopolitan brotherhood set up by 
Jesus our Master, and secure the same place in our 
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consciousness and in that of the world that it had 
in His. Humanity is built for brotherly love and 
service as the sparks fly upward. Our divinely 
predestined goal is Brotherhood in all and over all. 
Not Britain over all, nor Germany over all; but 
Jesus, Brother and Master of all and over all. 
Brotherhood begins in the family ; but it spreads in 
ever-increasing circles over the whole human race. 
It seeks universality. It insists on supremacy. It | 
is ambitious of dominion, and cannot rest until its 
beneficial sceptre reigns over all. Our motto is 
Brotherhood in all, for all and over all. It is national 
and international; rural and imperial; but its 
distinctive characteristic is, that “there is no 
speech nor language’ in which its voice cannot be 
heard ; and that “its line has gone out through all 
the world, and its words to the end of the world.” 
Brotherhood is indeed the ultimate human fact, 
and rests not on political laws, but on a moral and 
spiritual basis. True it is, that God has made us 
of one blood ; but that is not the basis on which we 
rest ; He, the Eternal, has made us partakers of His 
divine nature ; thus making us of one spirit. Thus 
He is the Father of all, and of each one of us. He is 
the God of Humanity revealed in and by Him who 
was born in Bethlehem and of Jewish descent, and 
yet is uniquely the Son of Man; the “crown and 
flower, the realised Ideal of the human race ; there- 
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fore Brotherhood knows nothing whatever of the 
vanity and egotism that talk of a “God of the 
Jews only,” or a British God, or of a “ German God ”’; 
it goes straight to the fact that 
‘The love of God is broader 
Than the measure of man’s mind, 


And the heart of the Eternal 
Is most wonderfully kind. 


That is God: His love looks mighty 

But is mightier than it seems, 

‘Tis our Father: and His fondness 

Goes far out beyond our dreams.” 
Brotherhood is slowly but surely coming to its own. 
The world is becoming one with a swiftness and 
completeness few of us recognise. The European 
races have now gained possession and sovereignty 
over nearly the whole earth. Even the “ darkest 
Africa” of thirty years ago has been seized and 
partitioned amongst three of the sovereignties of 
Europe. China and Japan in the East still hold 
their territories ; but Europe is penetrating them, 
and so linking East and West in a common ideal 
and a common faith. Viscount Bryce suggested a 
little while ago that at the close of this century 
nine-tenths of the human race will be speaking less 
than twenty languages, and that only three great 
religions, or at the most four, will be vital and 
vitalising. No people is the divinely predestined 
ruler of the world, and dowered with the right to 
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be lord over all. No one who knows the story of 
the past will undervalue any people, for all have 
had their place in the building of the world in which 
we live to-day. No nation has a monopoly of gifts. 
God never makes a monopolist. The genesis of the 
monopolist is immeasurably lower. Every great 
people has had in the past its characteristic merits 
and its characteristic faults. Let us judge righteous 
judgments. As students of history we know how 
great is the debt each people owes to the others for 
its spiritual, intellectual, and material development. 
No race or nation lives to itself. It cannot. The 
prosperity of each is the wealth of all; and the 
treasures of all ought to be so used by the common- 
wealth as to add to the highest welfare and abiding 
happiness of each. 
‘* No mountain chains of race and creed 
Our East and West divide ; 
A brother means a friend in need 
To every man beside ; 
We set no fatal shibboleth 
In any fellow’s way ; 


The words that hallowed Nazareth 
Inspire our lips to-day. 


Our Master, one—our brethren, all ; 
To serve our Master came ; 
Our joy to share His willing thrall, 
To bear our brother’s shame. 
In Peace’s name we come to grips, 
To conquer every land ; 
Our Dreadnoughts are our Comradeships, 
Our weapon our right hand. 
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Our Master knew no sect, no caste, 
He had no nearest kin, 

No race so great, no land so vast 
He could not take them in. 

O brothers, burst your narrow bars, 
And take the world as friend ; 

There lies no space between the stars 
Where Love’s dominions end.”’ 


7 The Fudgment of Fesus on 
Institutions. 


Ir lies on the face of the New Testament that 
Jesus regarded institutions, not as ends in them- 
selves, but as means to ends, and judged the means 
by the type of manhood they made, the opportunity 
and the aid they afforded for the free development 
of the life of the Spirit, and the possible addition 
they gave to the highest welfare of the whole of 
human society. To Him, man was more than all 
his institutions, even his greatest creation, the 
commonwealth “with its hierarchy of mutual ser- 
vice, its army of tamed passions, its invisible guard 
of ideal restraints, its traditions of heroism, its hopes 
of greatness, its sympathy with the moral life of 
the world, itself the highest product of the providence 
of God, and the most impressive witness to the 
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possibilities of man.’”’! In short, Jesus weighed all 
institutions in the balances of brotherhood; and 
judged them all, the highest and lowest alike, by 
their moral and spiritual output. 

The parable of the barren fig-tree shows Jesus in 
the judgment seat pronouncing a sentence of 
imminent doom on a fruitless occupant of the 
vineyard. ‘‘ Cut it down, let it be dug up at once. 
It has failed to make good use of the energies of . 
the soil in which it is set, and of the light and air, 
dew and rain it has received. Dig it up.” But 
mercy said, “‘ Give it another chance, let it have 
the respite of another year, and if it is still wasting 
the ground, then down must come the axe, and 
room must be made for a better tree.” 

On another occasion Jesus dramatised the same 
warning in a most arresting way, and bade His 
astonished disciples learn from the shrunken and 
withered tree to have faith in God, who makes the 
useless creations of men give place to that which is 
of real service to the world. 

In the parable of the Talents the Master tells 
His disciples that all life is a trust, that faithfulness 
to duty is sure of a just reward, but that negligence 
will be followed by punishment. God’s gifts are for 
use. Each moment makes its demand. Responsi- 


1 “Hours of Thought,” Vol. I, p. 227, by Dr. James 
Martineau, 
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bility is inseparable from existence. Life is oppor- 
tunity ; it is all doors for those who will use it. The 
harvest truly is great, but the labourers are few. 
Service is life’s law, and obedience to that law, life’s 
joy. Progress and not stagnation is man’s call- 
ing; and progress is won by high aims, patient 
devotion, and self-sacrificing use of all life’s 
institutions for the good of the world. 

Of the judgments of Jesus on institutions I select 
four. 

(1) The Church comes first. Dean Inge, speak- 
ing of the Churches of to-day, says, “ Tnstitu- 
tional Religion does not represent the Gospel of 
Christ.” Is that so? If it is, then it is as severe 
a condemnation of the Churches and of their members 
as has ever been delivered ; but is it so ? 

I do not want to believe it. Yet the witness we 
have already heard concerning the absence of 
Brotherhood from the Churches sustains and con- 

firms the Dean’s verdict. 

. Certainly, if it is so, it is not the fault of the 
Gospel, for the wayfaring man, though a fool, and 
even a great fool, can understand it if he will take 
pains to do so. It is clear in its terms, definite in 
its message, and suasive in its appeal. And, though 
it cannot be denied that men have crusted it over 
with their philosophies and theologies and ecclesi- 
astical regulations, and made it difficult for men to 
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apprehend it in its simplicity and wholeness; yet 
if they will look at religion in the way Jesus presents 
it, humanised and non-clerical, cleansed of the 
ecclesiastical, they will find that He is the way to 
the Father, to His love and grace, and to the truth 
about life, duty, and destiny. 

But Jesus found the Church of His day sadly 
defective. It clouded men’s view of God, falsified 
the teaching of the prophets, and it failed in char- | 
acter. It thought and talked more of the Church 
than of goodness, and therefore it became an offence 
to men. It was gaudily ostentatious in its worship, 
worldly and greedy in its spirit, honeycombed with 
hypocrisy and deceit, and wanting in real humanity. 
Its almsgiving did not spring from sympathy with 
the poor and needy, but from a love of display ; its 
prayers were a call for admiration from men, and 
not the offering of a lowly and contrite heart to 
God, and its fasting was a pretentious show and 
not an act of self-discipline. 

Therefore Jesus preached an ethical, as against the 
prevalent formal and ceremonial, conception of God, 
and bade men “ repent,’ change over from the 
current ways of conceiving God to His. 

His appeal was straight to the individual con- 
science and away from the Church, from its learned 
scholars, and its performing priests. Indeed, He 
indicted the popular Church, exposed its leading 
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people, condemned its hollowness and hypocrisy, its 
hardness of heart and disbelief of the living God, 
and assured them that what God demands is 
obedience, not rites; justice, and not ceremonies ; 
mercy and tenderness, and not punctilious attend- 
ance on the externals of public worship. There is 
no religion without morality. Moral perfection is 
the ideal of religion. 

Jesus said and reiterated the saying, “ The tree is 
known by its fruits.” ‘‘ Except your righteousness 
exceed the righteousness of the Scribes and Pharisees 
you cannot enter the kingdom of heaven.” Two 
men built houses: one on the shifting sands of: 
theological opinion ; and when the winds of adversity 
blew about. the house, it fell. The other built on 
the rock of obedience to the will of God ; and though 
the storm raged against it, it was secure as the rock 
on which it rested. The highest relationships— 
those to God and Christ—do not hinge on ritual or 
dogmatic affinities, but on spiritual. “ For who,” 
asks Jesus, “is my mother and my brother and my 
sister 2 Who, but those who do the will of my 
Father who is in heaven.” 

So Christ cleared the air, lifted the obscurity from 
religion, brought the people back to the true stan- 
dard, created a revolt of conscience and a revival of 
religion. In the teaching of Christ even faith is 
ethical ; i.¢., it is not a mere assent to any plan of 
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life, but living ; not an acquiescence in any set of 
ideas, however beautiful and true, but the incarna- 
tion of those ideas in behaviour; not merely 
affirming a creed concerning God, but confidence in 
and submission to, and union and communion with, 
God in Christ Jesus Himself, and, consequent upon 
that trust, a whole-souled effort to obey His laws. 
From His own followers He demanded the utmost ; 
He said to them, ‘“‘ What do ye more than others ?”’ 
“ More than others.” The average was not high 
enough for Him: He sought enthusiasts, visionaries, 
extreme men, men who would surpass others and 
form an advance party in righteousness and self- 
sacrifice ; and leave behind what Zangwill describes 
as ‘‘ the smug Pharisee ; profiting by the martyrdom 
of their ancestors’’; men of fire and passion, of 
heroic adventuresomeness and death-daring zeal. 
Hear Him! ‘But to you who are listening to 
Me, I say, love your enemies, seek the welfare of 
those who hate you, bless those who curse you, pray 
for those who revile you; to him who gives you a 
blow on one side of your face, offer the other side 
also, and to him who is robbing you of your outer 
garment refuse not the under one also, and behave 
to your fellow man just as you would have him 
behave to you. If you love those who love you, 
what credit is it to you ? It is only another form of 
selfishness ; why, even bad men love those who love 
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them, and if you are kind to those who are kind to 
you, what credit is it to you? Even bad men act 
thus. And if you lend to those from whom you hope 
to receive again an equal amount, what credit is it 
to you? Love your enemies, be beneficent, and 
lend without hoping for any repayment.” 
Enthusiasts were the men He wanted. They came. 
They leapt at a bound in front of the current religion 
of the Church, became the upholders of the moral 
life of the world, saved the soul of humanity, and 
gave it a chance of really and truly living. It was 
a party in advance ethically, spiritually ; a type of 
character almost if not altogether new was developed. 
The average man was left behind and’ a definite 
ascent was made and never completely lost; an 
ascent in the whole life of man. Jesus did not choose 
men of conspicuous prudence, masters of the art of 
balancing probabilities, skilled in sitting on the 
fence, paragons of discretion, never likely to be 
betrayed into committing themselves. “Extreme” 
men were His choice. He wanted life in men, 
movement, energy, impulse, fire; not careful 
diplomats of pinched decorum and smiling correcti- 
tude. The revival of religion He inspired put 
bodies of men in the forefront of the life of the 
world, protesting against its consecrated evils, and 
making an end of them, and bringing in an ever- 
lasting righteousness. 
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(2) No Jewish institution brought Jesus into 
conflict with His contemporaries so frequently as 
the Sabbath. On the proper use of that day they 
could not or would not understand Him. To them 
it was sacred; to Him it was also sacred, as all 
life and all days were. He knew not the false 
distinction between the sacred and the secular in 
institutions, but regarded sacredness as of the soul. 
The Sabbath law was in that Old Testament which 
was the armoury from which He drew His weapons 
against Satan, and derived strength and inspiration 
to use them with victorious skill. It had a great 
though soiled history ; it was fenced and guarded 
by the Church. A Rabbi said that “God had 
made man that he might fence and guard the 
Sabbath.” But He discriminated between the law of 
God and the commandments of men, and therefore 
fought against the literalism that was the curse of © 
Judaism, as it has often been of religion, a literalism 
that turned the day into a vexation that ought to ~ 
have been a balm, and made it a burden grievous to 
be borne, where it might have been a gladdening 
uplift. Therefore for the Sabbath Jesus used His 
simple test; ‘The day,” said He, ‘*‘ig made for 
man; not man for the Sabbath” ; and the way to 
keep it holy is to use it fully for the best and most 
brotherly service. 

What straightforward common-sense reasoning is 
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that which says, “If a man have a sheep and it fall 
into a pit on the Sabbath, will he leave it to die in 
the pit? Surely not. He will go at once and lift 
it out. Now how much better is a man than a 
sheep!” The Pharisees could not reply ; but they 
took fire. They were enraged. They left the 
Council ; they formed a Committee and initiated 
their scheme for putting Him to death. 

On another occasion, when He accepted the 
hospitality of a Pharisee along with a company of 
lawyers, a man suffering from dropsy entered the 
dining-hall, and placed himself before Jesus, expect- 
ing that he would win His pity and perhaps His 
help ; whereupon Jesus said to the company, “Is 
it right to heal on the Sabbath or not ?” They did 
not answer, and then Jesus took hold of the sufferer, 
healed him, and sent him away ; and said, “‘ Which 
of you, if his son or his ox fall into a well, will not 
immediately draw him up on the Sabbath day ?” 
Again they did not answer, and passed on to other 

themes. 

It was the old conflict between the letter and the 
spirit, the outward and the inward, the religion 
that begins and ends with an institution, and the 
religion that begins with the Father, and advances 
to the fullest ministry to His children. All institu- 
tions formed in the name of Religion must be 
tested by the principles of Brotherhood. 

I 2 
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(3) As we have seen, Jesus weighed public worship 
in the same scales; for this institution had become 
to many an empty form, a round of priestly services 
mechanically carried through with extreme careful- 
ness, leading men to forget. that God asks for the 
devotion of the heart, and that the soul may build 
a temple of its own and open the gates for the King 
of Glory to come in. 

Herod’s temple was the central embodiment of. 
the institution of worship. Everybody admired it. 
It was an imposing structure, built.of marble, on 
a steep hill, at great cost, and in a splendid style. 
It was the glory not only of Jerusalem but of the 
whole land, and the pilgrims made their journeys to 
it as to the central home of Israel’s faith; but 
Jesus saw it as an outstanding sign of Israel’s 
disobedience to the law of God, and a menacing 
prophecy of a swiftly coming ruin. “ Look,” He 
said to His followers, “at that temple. It contains 
the most precious treasures of your race. There is 
the holy of holies. There the sacrifices are offered 
day by day. It is the symbol of your national life, 
and looks as though it would stand for ever : and yet 
I tell you there is not one stone laid upon another 
that shall not be thrown down.” He had been 
compelled to say, as He walked through the hallowed 
edifice, that the greed and pride of the traffickers 
had turned the house of prayer into a den of thieves ! 
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that those courts He had visited in His youth and 
often afterwards, had been profaned by a selfish 
monopoly of privilege, by insatiable greed, by a 
spirit of intolerable exclusiveness ! Surely the doom 
of Jerusalem was written in letters of flame ; nothing 
could hold back the justice of God. In the nature 
of things the impending catastrophe was at hand. 
And the hour was come, when not Jerusalem nor 
Ebal would be treated with exclusive devotion,— 
for worship is not of this place or of that, but of the 
great soul of man, and the Father seeks that soul’s 
love, and rejoices in it, whether it is offered in the 
stillness and secrecy of solitude, in the great congre- 
gation in Church or Cathedral, or in the plain village 
Chapel glorified by the saints who for years prayed | 
and toiled and gave themselves to the service of God. 
(4) With a mind of such universal sympathy as 
Christ’s, it would be surprising if He had not passed 
judgment on the ways in which the corporate life 
of communities has expressed itself. 
This He has done in a familiar vision of far-reaching 
significance. Jesus is King and Judge, and all the 
nations of the earth are arraigned before Him. It 
is a Great Assize, held by the Son of Man. Those 
who have known Him and been familiar with His 
hunger and thirst, and those who declare that they 
never saw Him and never heard anything about Him 
are alike there. 
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The Judge separates the Nations from one another, 
the dividing line running sharp and clear, as between 
right and left, marking off those who have rendered 
necessary and helpful services to their fellows, 
and those who have not. The test is, Have you as 
a people cherished the Christ-like spirit and done the 
Christ-like deed 2? What is your treatment of your 
brothers? How did you legislate, for them or 
against them ? What was the spirit of your laws . 
and of your administration? The Judge identifies 
Himself with the nations, and makes one with them, 
and when national representatives affirm that 
they did not know Him or see Him hungry and 
thirsty He says, “ Verily, I say unto you, inasmuch 
as ye have done it to one of the least of my brethren, 
ye have done it unto Me.” The sentence follows 
the judgment. To those who have shown brotherly 
helpfulness, the Judge says, “Come, ye blessed 
of my Father, enter into the Kingdom prepared for 
you from before the foundation of the world”; but 
those who have been neglectful, unsympathetic, 
hard and unhelpful are sent into the Eternal Fire 
prepared—not for them, since God would have all 
saved, and if any nation perish, it is contrary to 
His purpose, but—for the Devil and his angels. 

It is a vision. It is also a record of the experience 
of nations. The people who have been selfish, 
brutal, oppressive, tyrannical, unjust, indifferent 
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to the woes of men, have perished. They are gone: 
but to those states that cherished humanitarian ideals, 
strove to distribute justice as a common air, 
established liberty of conscience, supported the weak 
and suffering, ministered to the unfortunate, and gave 
to each man his rights, there has come an enduring life. 
The cultivation of brotherhood in a nation is one 
of the best guarantees for permanent well-being. 

At present we moderns have not travelled far in the 
application of the principles of the Gospel to the 
thought and life of the nations; but now the call to 
the gigantic task is heard in every direction. It is a 
new world we are summoned to remodel. “ Re- 
construction” is demanded everywhere. And 
though political machinery can never of itself create 
the new world we desire and need, yet without that 
machinery it will never come: we are builders 
of the City of God, and must use the Christianity of 
Christ to prepare the new inhabitants for the city, 
and also use legislation to aid in re-shaping the 
structure in which the new citizens shall dwell. 
The directing force must come from Christ; but 
the State can foster and expand the conditions 
under which human life can put forth the best 
that is in it. Lotze declared, “The first duty 
of society is the removal of all the hindrances 
from each other which are experienced by the 
different kinds of effort of the individual persons 
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in their life together ...and to construct for 
itself the necessary protection and exclusion of the 
conflict that arises from the counter-striving of the 
different individuals.”1 Thus, as in the original 
structure of Jewish society there was the year of 
Jubilee, a fixed and recurrent period of social 
salvation, when the mischiefs wrought by the 
ordinary working of the organic life of the com- 
munity were universally corrected and a general — 
equalising of social conditions took place, by which 
the debtor regained his freedom, and the land re- 
turned to its former owners; so in the Divine 
structure of human society the Father arranged 
“an acceptable year,” and His Son, on His appearing 
at Nazareth, said the year had come, the time was 
full and the clock had struck; ‘‘ The Spirit of the 
Lord is upon me, because He anointed me to preach 
good things to the poor.” 

The State can remove barriers to human fellowship, 
as it has done in the abolition of slavery; it can 
banish cruelty from industry, as it has done by the 
Factory Acts; it can ameliorate the conditions of 
the toilers, as it has done for the agricultural 
labourer; it can provide the means by which 
unearned increments can go to the country as they 
ought, and not into the hands of one or two indi- 


1 “ Practical Philosophy,” pp. 95, 107, by Prof. Hermann 
Lotze. 
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viduals. It can open out the land to the profit 
of the people instead of leaving it the monopoly 
of a few; it can make life richer for children and 
women and the aged, as it ought to have done a 
century ago; and in a thousand other ways the 
religion of brotherhood must inspire us to remove 
the miseries, develop the forces, brighten the lives, 
and add to the well-being of the people of the world. 

It is by such deeds the nations live, and if they are 
not permeated with that spirit and guided by such 
aims, they will die. For the Judge is on the throne 
now. This is the day of judgment. He judges 
the institutional life of the world on the principles 
of brotherhood, and makes the old, obsolete, worn 
out or unjust order change, giving place to new. 
He creates one institution and destroys another. 
He breaks up old and worn out machineries, re- 
arranges their materials, sets them in fresh relations 
to one another, forms new organisations filled with 
a new spirit, and flooded with new life, and so 
« fulfils Himself in many ways, lest one good custom 
should corrupt the world.” 

Great was the glory of Israel, and mighty its 
formative energy; but Israel fell from justice 
and truth, and therefore it was broken and scattered, 
its cherished home became a desolation, its Temple 
a ruin, and its people a byword amongst the nations 
of the earth. 
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Never was victory more complete than that of 
Hildebrand, the creator of the colossal Church of 
the Middle Ages. In a fiercely warring time, that 
Church was an all-dominating presence witnessing 
for order and culture. When organisations were 
loose as the sands blown by the wind, it was solid, 
coherent, and impenetrable. In range it covered 
the inhabited West, and in influence it was an 
irresistible spiritual despotism; but the faith — 
of the Gospel forced itself within the walls of the 
vast edifice, shook them to their centre ; and though 
it was not utterly destroyed, it has never recovered 
its strength or its glory. 

Could any institution have been more secure than 
slavery was a century ago? But men arose and 
assailed it, and it fell, as they preached the good 
news of redemption by Christ. For 

“* Man is more than Constitutions ; better rot beneath the sod, 


Than be true to Church and State while we are doubly false 
to God ! . 


We owe allegiance to the State; but deeper, truer, more, 

To the sympathies that God hath set within our spirit’s 
core ;— 

Our country claims our fealty ; we grant it so, but then 

Before Man made us citizens, great Nature made us men.” 


And that work is going on, and must go on. 


“God works for all. Ye cannot hem the hope of being free 
With parallels of latitude, with mountain-rango or sea. 
Put golden padlocks on Truth’s lips, be callous as ye will, 
From soul to soul, o’er all the world, leaps one electric thrill.” 
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We hail the new era. We know He leads. We 
see His plan and are sure of its success. He 
furnishes us with intellectual, ethical, and spiritual 
resources of inestimable value. The history of 
Christianity is with us. Its facts are the apolo- 
getics of the gospels. Its trophies are argu- 
ments. We know what Christ can do for the 
unit, and we shall never forget it; for it is the 
pledge and prophecy of what He will do for the race. . 
We rejoice in His work for the individual, and 
know that the continuance of it is our first task. 
We must save men. We have to repeat the call to 
reality, to the facing of the deepest facts of life : 
such as personal sin, and its fearful damage and 
awful peril ; the individual soul, its glorious preroga- 
tives and infinite possibilities; the pardon of sins 
through Christ, ‘the sense that God is trusting us 
again to be good and to do good”; the access of 
peace and the life of holiness. 

All this must we do in season and out ; but surely 
we must also follow on to know the Lord as He leads 
us into this fresh age, and calls us to face other 
realities, such as the sins of men against men, the 
delicate and momentous influence of life on life, 
“the whole world as the subject and sphere of 
redemption,” holiness in its relation to trade, to 
commerce, to Parliament, to subject peoples, to 
international relations. We have to complete that 
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which is still behind of our Lord’s work for the 
institutional life of man. 

In the earlier centuries Christianity substituted 
hospitals and orphanages for the tortures of the 
slave and the cruel sports of the amphitheatre ; 
in the years to come it will surely get rid of the 
bull-fights of Spain, sweep all brutalities out of our 
pleasures, and make them as pure as they are exhilar- 
ating. It wiped out the curse of slavery; it has to - 
abolish war and the institutions that support it ; 
to remove the crying evil of drunkenness from 
amongst us; and convert penal processes into 
means for the recovery of a lost manhood. It lifted 
the slave into a serf, made toil a dignity and a duty ; 
it has yet to base labour on the sure foundations of 
justice to all who engage in it, take out of it what 
crushes the soul, and so moderate it that it shall 
uplift and not lower, increase life and not deplete it, 
become in itself a real joy and an abiding benediction. 
“Tt encircled the brow of sorrow with the aureole 
of sanctity, and invested it with a mysterious charm.” 
It will yet turn pain and affliction into a ministry of 
fellowship, and the infirmities of age into an oppor- 
tunity of service. It excluded the force of the 
State from the realm of the conscience; and it 
must, in the interests of brotherhood as well as of 
the Christian Society, completely emancipate the 
Churches of Jesus from the rule of Parliaments. _ 
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The Master is at work in the world, and His 
Kingdom really comes, though slowly, and with 
difficulty. He does not expect revolutions to be 
made with rose-water. He brought the sword. 
He scattered fire. He died for us and for all men 
on the Cross; His word to us is, Fight and Endure. 
Keep your hand on the plough, and your eye towards 
the end of the furrow. Be true, alive, whole-souled. 
He hates compromise. He rewards courage, venture, 
faith, for the sake of His kingdom. Live as those 
who have looked into His face on Calvary, and who 
habitually see Him reigning in the entire life of 
man, and you will share with Him eternally, in the 
unspeakable joy of a world led back to God and to 
Brotherhood. 


8 The Master's Great 
Appeal. 


(1) For the Supreme Values of the Soul. 

Jesus was a poor man. Once He was rich, but 
for our sakes became poor. He had not where to 
lay His head, He was without house and home. 
He knew what it was to be without, and to do 
without. He felt the pangs of gnawing hunger and 
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-of burning thirst. He saw into the world of things 
as well as into the world of souls, and He sharply 
discriminated between the two. He noticed how 
even Martha, His friend, could be troubled about 
things. He watched the farmer mastered by the 
passion for getting, adding field to field, barn to 
barn, until he imagined that his soul needed nothing 
more than fields and barns, only to find when he 
was called into another world that he had to bear 
the tortures of a spirit utterly empty of all real good. 
He noticed the weary and lost look of the young man 
who had great possessions. He felt ashamed as He 
beheld the money changers chaffering and bickering 
as they sold the doves and pigeons in the courts of 
the Temple ; and in His indignation He denounced 
them as traffickers and thieves. He saw the unjust 
steward, and painted him in a picture that will live 
for ever: and He spoke about laying up treasures 
on earth with the solemn severity that ought to 
have been enough to warn His disciples off such 
investments for ever. 

Another time, as He passed the gate leading to the 
palace of a wealthy citizen, He saw a poor man 
called Lazarus; a mass of ulcers, fain to eat the 
crumbs that fell from the rich man’s table; the 
very dogs coming to lick his sores; whilst the rich 
man, clad in his purple and fine linen, did not care; 
but went on living on sumptuous fare every day , 
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until death came, and the positions were reversed 
in another and juster set of conditions. On another 
occasion a man out of the crowd called to Him, 
“Teacher, tell my brother to give me my share of 
our inheritance.” But He did no such thing. 
He made the question the starting-point for two 
important counsels; the first, to the crowd, on the 
folly of laying up for self instead of gaining the 
riches of God; and the second, to His disciples, 
on the wisdom of trusting in God our Father, 
who knows quite well that we need food and drink, 
and will be delighted to give us His Kingdom if we 
seek it, and will add the food and drink thereto. 

It was not that Jesus despised the wealth and 
treasure of the world; the lavish luxuriance of 
Nature, the beauty of the flowers, the music of the 
birds, the comfort and restfulness of a well-furnished 
and well-managed home, the accession of power for 
service and freedom from care, conferred by abun- 
dance. Not at all. He gave a high estimate to 
' existence and held that it is worth while to pay a 
high price to maintain it; but He taught that the 
Father looks after the things of life so regularly 
for His children that they need not worry them- 
selves into wasteful anxieties and weakening fret 
about them. Besides, He added, the body is more 
than the clothes it wears, and the spirit is more than 
the body in which it dwells, and over whose con- 
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dition and management it ought to preside. Let 
first things come first, He said. That is wisdom. 
That is right. Bodily existence is good, and life is 
sweet; but it has often been found that there are 
interests so transcendent in their character and 
importance, that a man must give up his life for 
them: hence Jesus said, “I tell you, my friends, 
have no fear of those who kill the body but after 
that can do no more; I will show you whom to _ 
fear—Fear Him who after He has killed has power 
to cast you into Gehenna. Yes, I tell you, fear 
Him ” ; and then He assures them of the Father’s 
ever-present help in their ventures on behalf of 
the Kingdom of righteousness, saying, ‘‘ When 
they bring you before synagogues and the magi- 
strates and authorities, do not trouble yourselves 
about how to defend yourselves or what to say, 
for the Holy Spirit will teach you at that hour 
what you should say.” In effect He says, do your 
duty without fear and in scorn of consequence ; 
what men can do to the body does not go far in 
comparison with any possible hurt to the purity and 
integrity of the soul and the triumph of righteous- 
ness on the earth. 

It is the same note that comes with piercing 
energy in the insistent and pathetic enquiry, ‘“ What 
shall it profit you if you gain the whole world of 
things, and lose your own soul, your personal 
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spiritual life?” What! Think of it! Reckon up 
the gain and loss. Suppose you citizens of the 
wealthiest empire on the globe go from conquest to 
conquest, and from one heap of gold to another, 
and become blind to everything but Mammon, deaf 
to all the music of the spheres, and hear nothing 
but the chink of coin, lose your spiritual aspirations 
and your enthusiasm for righteousness and goodness ! 
What shall it profit you? Where is the gain ? 
The question haunts us through all our Master’s 
teaching. You cannot escape it. What is the 
good? Where is the sense of it? Where? Set 
the whole world on one side ; not a mere section or 
fragment of it, but everything it is; everything 
it has, everything it can create ; put it all before you ! 
Look at it as yours, and then set over against it 
your lost soul; the great incalculable, unexplored 
soul; large portions of it unmapped; its infinite 
possibilities of development and achievement, all, 
all lost ; where, O where, Jesus asks, is the sense of 
_ such a, bargain ? 

Jesus made His own scale of values. The Lord 
seeth not as man seeth. His balances are not 
those of this world. They are not yours or mine, 
they are His, and they are so strange to us that it is 
not often we handle them. But He used them 
always, for He looked at things in their secret depths 
and true inwardness; and His judgments are true 
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and righteous altogether. It is His way of thinking 
and of training His disciples to think. See! Some 
of them have just returned from a mission in which 
they have achieved greatness ; they are grateful 
and exultant; and they press their way into the 
Master’s presence, and exclaim, with overflowing 
joy, ‘Lord, even demons are subject unto us 
through Thy Name.” In so speaking they laid bare 
their hearts. They had looked at their journey from. 
the outside, and saw the glitter and show of it. 
“They were amazed that they had achieved so 
much and expected so little.” They had failed 
in faith, and fallen into spiritual pride over their 
wondrous powers. There was a better way and 
a deeper reason for joy. Remember “ your names 
are written in heaven.” God cares for and loves 
you. Be glad over that. Your real worth is not 
in the talent you have; but in the character you 
build ; not in what you have, but in what you are 
before God and in His books of judgment. It is 
His valuation that counts; and He judges you by ! 
the soul you win. 

Follow Jesus into the courts of the Temple, and 
note the way in which He watches the gathering of 
worshippers. Wealth comes with its gifts, and 
makes its coins rattle in the coffers. The onlookers 
admire, and whisper from one to another their 
praises of the beneficent donors. Poverty, clad in 
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a widow’s weeds, lets her two mites slide into a 
receptacle, and, unobserved by the crowd, walks 
away: but with the eye of His heart Jesus has 
observed her, and He turns to His disciples and says, 
“Verily, I tell you that this poor widow hath 
contributed more than all they that are contributing 
to the treasury. For they all of their superfluity 
contributed, but she of her penury contributed all 
that she had, even her whole living.” She gave 
her soul. Two mites from the widow’s heart weigh 
more in the balances of Christ than all the shekels 
from the well-filled purses of the rich; for Jesus 
estimates gifts by the soul that is put into them, 
and not by the number or worth of the coins. 

Yet in the face of that valuation, will it be believed 
that, subordinating the claims of souls to the claims 
of property, the setting of a higher value on the 
things man has or makes than on the spirit of man ; 
seeking for money and money values, and not for 
righteousness and the reign of God, is the outstanding 
_ sin committed against the holy spirit of brotherhood, 
by individuals and societies, by the Churches and the 
State ? 

In hundreds of cases the laws of property in this 
land and others run counter to the welfare of man. 
The writings of Mr. and Mrs. J. L. Hammond} 

1 “The Village Labourer, 1760-1832,” and “The Town 
Labourer, 1760-1832.” 
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tell the story of the children crushed and crippled 
by the industrial machine, huddled together in 
a jumble of sheds called houses ; slaving in factories 
without any limits to their hours, and often toiling 
for fifteen hours; paid their pittance on the truck 
system, crawling in the darkness of coal mines ; 
punished by transportation if they resisted their 
masters; and if they stole anything, likely to be 
hanged by the neck till they were dead. The in- 
dustrial revolution said property was sacred, human 
beings were mere tools to be worked for the increase 
of property and then flung to the scrap heap. Life 
was wholly subordinated to property. Nobody cared. 
The spirit of fellowship was dead. Men had not 
caught sight of the Ruskinian doctrine that ‘“‘ There 
is no wealth but life.” 

Jesus struck a deadly blow at the false ways of 
thinking which had led to so mistaken a use of 
the gifts of God. He set moral limits to accumu- 
lation of property ; taught that the possession of it 
is a solemn trust for the use of others; insisted on 
absolute rectitude in the methods of making wealth, 
and made men feel that an ascetic life or a frivolous 
life is a violation of social duty, and a failure to dis- 
charge the obligations of social service. 

In 1855 I read a sermon of Orville Dewey I shall 
never forget, on the ‘“‘ Moral Limitations of Accumu- 
lation.” Those were the days of the glorification 
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of self-help and indiscriminate admiration for men 
who had made riches quickly; and that teaching 
was strange and out of keeping with the spirit of 
the time. That message I felt was urgently needed, 
and I began to deliver it, and have repeated it 
scores of times since. Limitless hoarding is ex- 
pressly condemned by Christ. He says emphatically 
it is not to be done, and the man who has the 
chance to do it must, for His sake and the world’s, 
refuse to take advantage of it. It inflicts injuries 
on others. Spinoza writes, ““I am certain that 
the good of human life cannot lie in the possession of 
things which for one man to possess is for the rest 
to lose; but rather in things which all can possess 
alike or where one man’s wealth promotes his 
neighbours’.” The passion for accumulation takes 
the land which God has given for the children of 
men, and makes it the exclusive property of one or 
two or a dozen persons. The patrimony of the land 
belongs to the family, and no two or three members 
should shut out from their share of the great in- 
heritance of the beauty and fruitfulness of the earth, 
the rest of their brothers and sisters. 

Defiance of the moral limits of accumulation 
injures the man. His possessions possess him, and 
he loses the captaincy of his soul, and becomes 
a slave to coins or books, gold or golf, status or 
science, business or pleasure; for “where the 
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treasure is, there is the heart’; and it is a man’s 
first duty to keep his heart to himself, by giving 
it to God and God’s work, for out of it are the issues 
of life. 

Jesus felt keenly the perils of riches. He told the 
young man longing for a perfect character that 
they blocked the way to perfection; and he said 
to His disciples, “I tell you truly it will be 
difficult for a rich man to get into the realm of . 
heaven. I tell you again, it is easier for a camel 
to get through a needle’s eye than for a rich man 
to get into the realm of God.” The disciples were 
amazed. They could not understand it; and 
still men boggle over it, and do not know what to 
do with their money. But Jesus understood it, 
and often warned men of the danger of it in parable 
and by precept. He saw that the lust of riches 
risked the Kingdom, shut the soul out of the 
presence of God, and left it the prey of an increasing 
covetousness. Truly they are in danger that start 
life as fully certified members of the Social State, 
and have only to sign their names for all they wish 
from its capacious treasury. Their cheques are 
cashed everywhere. Every right is conceded before 
it is asked. Every claim is allowed on the spot. 
They are free to shape their course as they wish. 
The whole wealth of the past; all the gains of 
civilisation, of learning and art, of philosophy and 
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science, of politics and religion, are cast into their 
lap. Money in itself is neither good nor bad, but 
if we have much of it we need the grace of God to 
help us to prevent it from becoming our master, 
and to guide us in the wisest use of it. 

The principles. of Brotherhood impose limits on 
the passion for adding field to field, house to house, 
pound to pound, and carry us in subjection to Jesus 
to regard all we have as a sacred trust for others, 
obliging us to use it, not for division, but for fellow- 
ship ; not for vain show, but for mutual helpfulness ; 
not merely for lengthening the term of our mortal 
life and adding to its comfort and enjoyment, but 
for the promotion of the absolute values described 
by Professor Sorley as “ goodness, truth and beauty.”’ 

The Primitive Church demonstrated the powerful 
effect of the teaching of Jesus on the conduct of His 
followers. They implicitly and immediately fol- 
lowed His directions and laid up their treasure in 
the heavens. Whatever goods they had, they 
held they were not their own, but were to be shared 
by their brothers, and therefore converted their 
land into coins which they could place in the common 
treasury, and made distribution as every man had. 
need. They did not deny the right to possess their 
own property; Peter told Ananias that he could 
do as he wished with his land; and Barnabas freely 
used his right for the welfare of the Church, but 
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under the impact of Jesus he mastered the 
brotherly treatment of property and of the whole of 
the financial relations of social life. It was the 
most practical force at work in the world in the 
first century. First and last and midst and without 
end the royal law of duty to the neighbour was 
placed by the side of its counterpart duty of love | 
to God. It witnessed for the solidarity, unity, 
mutual love, co-operation and equalisation of | 
conditions by giving up possessions; and on the 
other side it condemned luxury, pride, class distinc- 
tions and covetousness. These men knew that 
they had passed from the death of selfishness into 
the ideal life by their loving devotion of what they 
had to the service of their brethren. Jesus had 
poured into the withered veins of the world a stream 
of new life from the Divine love which powerfully 
filled the hearts of men with a passion for generosity, 
mutual helpfulness and brotherhood. 

(2) For Truth and Freedom. 

The most powerful indictment uttered by Jesus is 
in the twenty-third chapter of Matthew, and it 
forms His great appeal for courageous truthfulness 
against submission to blind tradition. It is a 
terrible and a pathetic speech. It starts in fierce 
malediction and ends in tearful lament. It throbs 
with feeling from end to end. The emotions of the 
Teacher are profoundly stirred, and His intense 
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eagerness to turn men from the error of their ways 
shows itself in successive waves of denunciation and 
pity, of exposure and expostulation. 

The chapter gives us the Master’s interpretation 
of the traditionalist. He claims authority, and 
has none; utters precepts for others, and does not 
practise them himself; he is vain and self-seeking, 
seizes the front seats and wears arresting clothes ; 
will not take the road to heaven himself, and blocks 
the road to others; turns trivialities into supreme 
obligations, and ignores the highest duties; makes 
conditions of fellowship out of matters of no im- 
portance, and refuses to meet just claims; pays the 
utmost attention to appearance, and strenuously 
hides up iniquity. Therefore Jesus not only brushed 
aside the traditions that stood in the way of His 
work, as when He said to the hesitating follower, 
“Tet the dead bury the dead; you must learn 
to put the work of the Kingdom before compliance 
with custom”; but He attacked it with great 
vehemence and inflicted such blows that it never 
recovered. And then~ with tears streaming down 
His face He uttered the piercing cry, “‘ O Jerusalem, 
Jerusalem ; how often would I have gathered your 
children as a fowl gathers her chickens under her 
wings; but you would not have it; and now see, 
your house is left to you desolate,” and with soul 
heaving with anguish He strode on to the Temple, 
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where He saw greed enthroned, avarice striding its 
courts, and corruption making its nest; and forth- 
with judgment on a traditional and unbrotherly 
religion began at the House of God. 

Tertullian writes of Jesus, “He called Himself 
not the Custom but the Truth”; and of Stephen, 
the first of the martyrs, the Jews said that he 
would “change the customs” handed down by 
Moses. It is what has to be done if the world is to _ 
be saved. God advances the revelation of the world 
by changing its customs, so that the world may not 
be corrupted. 

But men will not believe it. We cling to Tradi- 
tions as if they were life, and hug our customs until 
they choke us. It was impossible to get the first 
Churches to accept the full freedom of the spiritual 
life given to them in the Charter of Jesus. Again 
and again it was lost, and Paul had to fight with 
all the might of his convinced and determined 
soul to recover it. Fortunately, as Dr. MacGregor 
says, “he was incapable of laying hold of anything 
limply ”’; and surely he held the liberty wherewith 
Christ has made us free as tenaciously as any 
treasure he had received from his Lord; but left 
to themselves and to the wiles and manceuvres of 
the Traditionalists the Churches would have accepted 
the standards of the Temple as their rules; cut 
down the revelations made by Christ to the narrow 
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dimensions of the synagogues ; converted the prin- 
ciples of the Gospel into rigid formule; made the 
counsels of Christ into prisons, devotion to Church 
leaders into bars of division, when it should only 
have led them into closer fellowship and larger 
freedom. It required the lifelong efforts of the 
Apostle Paul and the overthrow of the Jewish 
State to make the freedom of the first Christians 
secure. 

And what fetters are forged out of the traditions 
of the Elders in our time ; and how far those tradi- 
tions go to make void the words of Jesus concerning 
brotherhood. It is alleged that caste rules in 
many churches and that custom is lord and king — 
over vast breadths of life. Some traditions are 
good, and some customs conserve principles of vital 
importance to progress; but no tradition is to be 
received without making sure that it is handing 
on the truth; and no custom should be followed 
merely because it has a long history. Traditions 
that separate men from men, and customs that 
make fellowship impossible or difficult, ought not 
to be allowed to survive either in State or Church. 
In the course of his travels in India Dr. Faunce, 
Principal of Brown University, Rhode Island, met — 
an Indian Chief Justice and a Mohammedan who said, 
“There are three things that hold humanity apart, 
and curiously enough, in your English language 
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they all begin with ‘c.’ They are caste, colour, 
and creed; caste, the idea that where a man is 
born there for ever he must stay; colour, the idea 
that a man’s mere complexion may make it im- 
possible for him ever to be my equal or my brother ; 
and creed, the idea that a man must adopt my 
religious formule or he never can by any possibility 
enter my heaven.” That is not according to 
the mind of Jesus: and yet these and similarly | 
divisive practices mar and maim our daily life; lead 
nations to misjudge and ill-treat one another ; 
foster social pride and rivalry; separate peoples, 
keep churches apart ; interfere with the free working 
of industry and commerce; induce false thinking 
and unbrotherly action ; create legislative and other 
injustices, and shut the gate against the entrance of 
humanity into the great temple of brotherhood. 
Take only one out of scores of instances, and 
you see how the false idea of the inequality of the 
sexes has wrought incalculable mischief to the world 
through the injustice it has inflicted on women, 
refusing to them an equal share in the legislation 
and administrative activities of the State, holding 
back equal pay for equal work with men; refusing 
equal marriage and divorce laws, and equal 
municipal and political responsibilities and privileges. 
We forget that we are living in a changing world, 
where finality has no place, and institutions are 
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always more or less inadequate to the human require- 
ment and in danger of continuing in existence 
long after they are obsolete ; where there is always 
need for more faith in the capacity of man for the 
discovery and initiation of new ideas and new 
methods, and in the readiness of the country to 
follow the lead of such initiation; where there is 
always need for the fresh eye to see truth in the 
light which breaks forth from the complex life of 
man and the gracious revelation of God; where 
we require a prompt and daring boldness in correcting 
and displacing customs, for only by such men and 
methods does Humanity advance towards its 
predestined goal. 

(3) For the Sovereignty of Love. 

{g) The greatest of the appeals of Jesus was for love, 
love of the Father and of man, the Father’s child ; 
the love of the mind as well as the heart, of all the 
soul, and all-the strength. > . 
<‘That, said Jesus, is Religion; that is what it 
means; nothing less. On these two commands 
hang all the laws and all the prophets: whatever 
has been enacted in Mosaism, or announced by the 
Seers of God, will be found there ; and by obedience 
to these commands man and men find all-blessedness 
here and hereafter. 

‘They are commands: but can love be com- 
manded? Is it not spontaneous; does it not rise 
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into being like water from a full fountain? Can 
we control it? Do we not “fall’’ in love, and 
rest when we reach the object loved, just as a stone 
set free falls to the earth 7 
‘But the law repeated by Jesus meets us with an 
imperative ‘Thou shalt”; it is not we may but 
we must; and therefore we may conclude that 
though it looks impossible, it is not. And experience, 
as set forth in history as well as in many a novel, - 
assures us it is done. Men and women do control 
their emotions, love where they do not like because 
they feel they ought; mothers and fathers for 
prodigal children, brothers towards unworthy 
brothers and sisters, and in thousands of other cases. 
Aristotle said, ‘‘ You cannot love God for He is 
unknowable”; but Jesus, the authority in the 
religious sphere, has revealed God, made Him 
knowable, accessible and companionable; and 
given us the express image of His mysterious and 
unfathomable personality in Himself, so that we may 
welcome the great commandments, first in the light 
of the revelation Jesus has given us in Himself of 
what the keeping of them means, and secondly, 
with the assurance that the righteous Father who 
gives us this law will not only incline our hearts to 
keep it, but sustain us with His strength and inspire 
us by His Spirit, so that we may do it with glad and 
| thankful devotion. 
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[The burden of the tte=xnd. teaching of Jesus was 
the duty of love; and in His Sermon on the Mount 
He sets it forth in its wide range and most exacting 
demands as the sure way to brotherhood. He 
utters His message with authority, and sets out 
the verdicts of His contemporaries against His own, 
as one who claims the higher right to speak; and 
all through the one governing principle is love. 
Anger is a violation of brotherhood, and therefore 
it must go. Social Purity is an obligation of 
brotherhood, and it must be secured in the inner- 
most of the heart ; Retaliation is alien to fraternity, 
and can have no place within its boundaries. In 
the ideal brotherhood it is not enough to abstain 
from murder, you must also banish hate; it can 
have no place in the plan of Christ, for hatred is the 
root and cause of murder. In like manner not 
only is anger under the ban of Jesus, but the con- 
_ tempt of man for man, despisal of a brother, must be 
quenched or displaced by love. “Love your 
enemies,” is our Master’s law, for the reign of God 
is not completely established till all men love one 
another with pure hearts fervently. Worship itself 
will be an offence to God and not an acceptable 
sacrifice from the heart that fails to seek reconcilia- 
tion with a brother who is hurt or thinks that he is ; 
“leave there thy gift before the altar,—do not lift it ; 
but leave it, and go and be reconciled to thy brother, 
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and then come and offer thy gift.’”” The practice of 
Phrotherhood is a paramount obligation. 

‘ Love is the principle of life, and not a mere set of 
precepts ; for Jesus rules by principles rather than 
by precepts, He does not so much specify particular 
acts or specific rules as prescribe a course of action. 
« A precept bids a mando; a principle trains him to 
be, and so begets that inwardness and continuity 
which are essential to character.” Hence the love. 
Jesus enjoins is not mere courtesy, for there may be 
plenty of that, and yet no loving ministry ; nor is it 
good and neighbourly manners, valuable as they are ; 
for there may be no real love in such exchanges ; 
in fact, they may be offered and accepted as a kind 
of barter between man and man, a commercial 
quid pro quo, a beautifully disguised way of self- 
seeking. But the love Jesus ordains is all-embracing, 
impartial, great-souled like God’s love that flows 
out to all men in copious streams, on the unjust 
as well as the just, and on the evil not less than on 
the good, its resting-place not dependent upon how 
men treat Him. 

So Jesus states the principle of universal active love 
which must bind together, in helpful ministry and 
healing energy, the sons of men, breaking down all 
barriers and divisions, all castes and classes in a 
universal fraternity of mankind; our neighbour 
being anyone and everyone we can help in any way. 
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“Who is thy neighbour ? He whom thou 
Hast power to aid or bless ; 
*Tis he whose careworn burning brow 
Thy soothing hand may press. 


Thy neighbour? °Tis the fainting poor 
Whose eye with want is dim ; 

Oh, enter thou his humble door 
With aid and peace for him.” 


The teaching of Jesus concerning the “ little ones ” 
is one of the pearls of greatest price in the instruc- 
tions of our Lord; it shows His interest in life at 
its earliest and feeblest stages and in its most perilous 
periods. Underlying is a principle of universal 
application, for not only must we receive a “little 
child”? in the Name that is above every name, 
but the adolescent and the grown man as well, in 
the name of love, of consideration and kindness, of 
sympathy and faith, and not for a moment stand 
in the way of his endeavours after goodness and 
right ; for that is the worst of sins, and woe to 
him who is guilty of it; “ Better that a mill-stone 
were placed round his neck and he was cast into the 
sea.” Suffer much yourselves rather than block 
the way of a soul that is in quest of righteousness ; 
for it is not the will of your Father that a single one 
of these “little ones ” should perish. 

Jo) Now the charm of that strange and high teach- 

ing is that it was illustrated and enforced in the 
- wonderfully loving life of our Master. He taught 
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no principle He did not work, and gave no counsel 
He did not Himself follow. His love was as universal 
as it was strong, as impartial as it was pure, and as 
original as it was magnetic. He loved good people, 
Lazarus, and Mary and Martha as well as his mother 
and brothers and sisters; but He said expressly 
that it was His mission to seek out and save the lost, 
and that therefore He did not call the righteous to 
see Him and talk with Him, but the sinners ; and | 
we know they heard Him gladly and were in the 
habit of crowding round Him that they might listen 

1 to His speech. 

=" Some of the unforgettable stories about Him 
show this aspect of His many-sided work. Zaccheus 
belongs to the outcast class, is despised, hated and 
avoided by the Jews generally, and in the eyes of 
his neighbours is not only an offensive person because 
he collects the taxes imposed by the Roman authori- 
ties, but also because he is “an infidel,” and on no 
account fit society for anyone pretending to social 
respectability and good standing. But Jesus in 
defiance of convention caught sight of him in the 
branches of the sycamore tree, driven thither by his 
small stature, and his desire to see the marvellous 
Nazarene, and stripping off the social armour in 
which men dressed themselves so that they might 
not unknowingly meet together, positively urged a 
request inviting himself to partake of a meal in the 
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outcast’s house. Jt was a daring thing to do, and 
it was a great adventure for both, as well as a nine 
days’ wonder for the crowd. 

But it was like Him. It is in fact a sample of 
His general ministry. He sought out those that 
the men of culture and social dignity never thought 
about, and that the religious leaders of the day 
only thought about to despise, saying, “ They know 
not the law and are cursed.”’ But the great heart 
of Jesus had room for them all, and He gave them 
a place in it, providing for them the nourishing and 
welcome fare of sincere companionship, and earned 
for Himself the right to pe treated as the “‘ friend 
of publicans and sinners.’ 

Mr. Claude Montefiore, a most able and candid ‘ 
Jewish writer, says, “I should be far from attempting 
to deny that one of the original elements in the 
Gospel is that the summons was not to wait till 
they met you in the sheltered and orderly path, 
but to go forth and seek out and redeem the sinner 

and the fallen, the passion to heal and bring back 
to God the wretched and the outcast,—all this I 
do not find in Rabbinism—that form of love seems 
lacking.” But it was the chief form in Jesus. 
Everybody saw that, however they interpreted. 
it. ‘To some it was an offence; He made too much 
of bad men. He behaved as if He did not know 
that they were sinners; but to others it was glad 
L 2 
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tidings of great joy. They were saying, “ Nobody 
cares for us; nobody wants us unless they can 
make something out of us.” Nobody saw them. 
They did not count. They were not even ciphers ; 
but Jesus, in whose bosom pity reigned, went from 
His own circle into theirs; left His mother and 
His home, that He might enter their homes ; loved 
them; loved them even unto death, actually died 
for them the death of the Cross. ‘‘ Greater love — 
hath no man than this that he lay down his life 

for his friends”; but ‘“‘God commendeth His 
love towards us in that whilst we were yet sinners 
Christ died for us.” He did not wait for our love, 

, but poured out His own for our redemption. 

“= e).That is our Master’s teaching, and that is 
His example. In Him and in His counsels the 
ideal brotherly life is realised. Now Jesus built 
His Church to carry on the same task; to continue 
the same counsels, and to repeat His example. 
That is certain, and the aim therefore of His disciples 
must be to form a society in which the lost shall 
be sought out and saved; the called and chosen 
shall be gathered, instructed and equipped for 
service; the repentant shall know their pardon 
and rejoice in their reconciliation to God; the 
distressed and afflicted shall be comforted, and all 
the members shall love God supremely, be humble 
and sincere in spirit, meek and lowly in heart; 
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eager for righteousness, patient under persecution, 
and filled with all the fulness of God. In a sur- 
prising measure that ideal was realised in the 
Churches of the first years of the Christian Gospel. 
The Christians really did love one another. Their 
passion for saving others was at a white heat. 
They went everywhere preaching the word, and were 
ready to suffer all things for the sake of Christ and 
men. In nothing were they terrified by their 
enemies. Some of them went far in repeating the 
sufferings of Christ for His body’s sake which is 
the Church. They despaired of no one. Like 
Angelo they saw the angel in the stone, and worked 
on till they brought it out. Paul catalogues their 
result in a memorable picture from the slums of 
Corinth, of thieves and drunkards, idolaters and 
profiteers, all washed, sanctified and justified in 
the name of the Lord Jesus and by the Spirit of our 
God. They attained to a degree of sainthood that 
compelled the admiration of the Romans. “ What 
women these Christians are!” said one; ‘‘ How 
these Christians love one another!” said another ; 
and it can be claimed without question that the 
moral and spiritual achievements of the Christian 
Churches of the first century created a new epoch J 
in the life of mankind. 
e@ It is our joy to be in that Brotherhood suc- ? 
cession. On us is cast the responsibility of practising 
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the teaching and following the example of our 
Master. In that way and along His lines we must 
love God and our neighbours. Nothing less will 
meet His claims ; nothing less will heal our diseased _ 
world, remove its woes, lead it in right paths, get 
rid of drunkenness and the money lust, and make 
wars to cease to the ends of the earth. It is love 
that saves—love in God and in men. All our re- 
lations rest upon and are governed by love, in the — 
family, in the church, in industry and in society. 
We owe it to one another everywhere; but first 
of all in the societies in which Jesus, the great 
| lover of mankind, dwells. 

Let brotherly love continue, is the first com- 
mandment for the Church, with promise of im- 
measurable and ever reproductive results. 

; (Purity is an individual obligation essential to 
the virility of the man; but it is also an obligation 
of brotherhood for society and urgently necessary 
for its strength and efficiency. 

¢2-)We owe absolute veracity to one another: “ Lie 
not one to another,” says Paul; for the man who 
fails in truthfulness not only injures himself, but 
he also inflicts a wrong on the society to which he 
belongs. 
~The censorious must have no place amongst us ; 
and if a man be overtaken in a fault, “ye who 
are spiritual,” Paul tells us, must restore such 
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an one in the spirit of meekness, considering your 
own weakness and insecurity. 

Bear ye one another’s.burdens, and so fiifil-the 
law ofChrist. 

(+ jRetaliation is entirely forbidden. Vengeance is 
not for us. It is utterly alien to the temper of our 
Master. We must be more willing to suffer wrong 
than to inflict it. Better sacrifice our own feelings 
than hurt the feelings of others. 

(bjAbove all cherish the spirit of forgiveness. There 
is no moral quality on which the Master laid more 
emphasis than on that. Our prayer for personal 
forgiveness is tied up with our obligation to forgive 
others. That is the only petition in the Lord’s 
Prayer that receives any reinforcement. Forgive- 
ness is of the very essence of the brotherly life. 
Jesus gave a parable of striking suggestiveness to 
strengthen His appeal,’ He described it as a 
distinguishing mark of the Church He builds, 
and He gives special directions for overcoming an 
obstinate difficulty occurring in the way of its / 
exercise.” wed 
' The same spirit must actuate us in dealing with 
those who have forfeited their place in the social 
structure by their wrong-doing ; but most of us 
still think that force is the remedy, and so we go 
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2 Matthew xviii, 15-17. 
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on manufacturing criminals instead of making 
them into law-abiding citizens. We degrade and 
brutalise them, and then wonder that they repeat 
their offences. Notwithstanding the many reforms 
we have introduced since the days of Jeremy 
Bentham, we are still in the Middle Ages in our 
treatment of those social outcasts, and act upon the 
theory that the aim of the administration of justice 
is to inflict such punishment on the criminal as will 
expiate his crime, and do not seek the restoration of 
the offender to the place he has lost in the social 
order; or that the one and only aim is to frighten 
men by the laws of the land, whereas the only sound 
principle of jurisprudence is to aim at transforming 
the offender into a law-abiding citizen,—a result 
that can only be achieved by a ministry of love 
and hope born of true brotherhood. 

(4) For Service. 

In the thinking of Jesus. Service always followed 
love and was its fruit. To Peter He said, ‘“ Lovest 
thou Me,” and when he replied that he did, the 
Master at once prescribed his task. Again and 
again the question was put to him with increased 
searching, and when the answer came as before, 
only with a touch of irritation in it, Jesus repeated 
His direction. 

Still further, when Peter substituted curiosity 
concerning the future of his fellow-disciple John 
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for obedience, the Master bade him abate his 
anxiety about a matter that only remotely con- 
cerned him, and concentrate his attention upon 
following Him. 

His word to His first disciples was a promise of 
service; to the Seventy He said ‘“‘ Go, and tell 
men the Kingdom of God is nigh”; and when He 
gathered His disciples about Him just before His 
ascension, He uttered the same mandate, but 
prefaced it with the assurance that all authority 
in heaven and earth was given Him; and then 
followed the direction “to preach and to make 
disciples of all the nations, baptizing them in the 
name of the Father and of the Son and of the Holy 
Ghost, teaching them to observe all things whatever 
I command you, and lo, I am with you alway, even 
unto the end of the world.” As the living Father 
had sent Him, so He sent them with the cheering 
guarantee that His Father and theirs would be 
glorified according to the contribution of fruit they © 
made; and also He assured them that their self- 
forgetting and adventurous service would prove that 
they really were His disciples. 

Of Himself He said, as He looked back Meas 
the ages, “My Father worketh hitherto, and I 
work,” and again, “I must work the works of Him 
that sent me, and all through my day even to its 
close; for that purpose I came and for it I was 
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born.” His work was His life; His nourishing 
meat and refreshing drink was to do His Father’s 
will, and to finish the work He had placed in His 
hands. All through the Gospels He is an inde- 
fatigable toiler, in labours abundant, always amongst 
men as one who serves. 

His quarrel with the Church of His day was due 
to the fact that it did nothing of value for man. 
He set out His judgment in the Parable of the 
Hard Church, the church that had no sympathy ; 
cared nothing for its neighbours; walked by the 
robbed, wounded, and bleeding son of Israel, looked 
at him and left him; with no oil for his wounds, 
no healing for his mind, and no solicitude about his 
restoration to health and comfort. It was a church 
without humanity, proud, vain, self-loving and 
callous, and its doom was the outer darkness of 
Gehenna, and it could not escape it. 

Hence His training of the twelve was the training 
of workers ; not clever dialecticians, not theological 
dogmatists, not quarrelling scribes ; not emotional 
dreamers; but labourers; men who would go 
about doing good, healing diseases, delivering the 
oppressed, casting out demons, setting the imprisoned 
free, comforting the sorrowing, giving new life to 
those who were dead in sin, and proclaiming to all 
the acceptable year of the Lord. He left no books, 
not a solitary tract; but He left men who turned 
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the world upside down, captured the minds of men, 
brought them into captivity to Christ, and inspired 
a long succession of heroes ready to hazard their 
lives in the service of humanity. It was a great 
achievement and has been reproductive from age 
to age. It has given us our faith and our fervour, 
our aspirations and hopes, and made the experience 
of brotherhood possible to all men. 

That is our joy! We are successors to the work- 
men apostles. We have heard the call they heard, 
and we meet on the ground of a common experience, 
a common faith in our Master, a common ministry 
of the Gospel, a common service to our fellows, and 
a common hope; and the services inviting our 
zeal and devotion are as innumerable as they are 
urgent. — 

Some of our tasks, like the re-arrangement of 
Industry, have been crying aloud for more than a 
century, and are only now beginning to meet with 
an adequate response. Only to-day is it admitted, 
and that with qualifications, that “the purpose of 
the Labour movement at its best is to secure fulness 
of life in the opportunity of a complete development 
of their manhood and womanhood for those who 
labour; it seeks to furnish a better world to live 
in.’ That is a sentence from the Lambeth Con- 
ference and reports what ought to have been seen 
a century ago, and indeed was seen by a few; but 
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the mass of the men of might went on grinding the 
faces of the poor and raking in the profits of the 
industrial machine. The aim of Labour is Christian 
and it is our aim. Its purpose is our purpose ; 
and whilst we cease not to seek for the rebuilding 
of the “Labourer” on the bases of the Gospel 
and making a new man of him in Christ Jesus, we 
must work with all our might to prevent the machine 
from crushing the soul out of the toiler, make its — 
working fair and just to all and a positive addition 
to the goodness and happiness of mankind. It is 
only the spirit of brotherhood that can carry 
the commerce and industry of the world to that 
end. 

We have also to get rid of the Drink Traffic by 
local option leading on to Prohibition ; to make an 
end of war through the League of Nations; to lift 
the hand of greed out of the tills of the backward 
races, and train them in self-management; to 
educate the child for useful citizenship ; to remove 
the remaining disabilities of women; to succour 
the aged and feeble and the handicapped; to _ 
transform the social and political life of the world 
so that there shall be nothing left to hurt or destroy 
any of God’s children on His holy mountain. 

And for all this we ask with Bernard Shaw, 
“Why not give Christianity a trial?”’ He asks 
and adds; ‘I am no more a Christian than Pilate 
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was, and yet I am ready to admit that after con- 
templating the world and human nature for nearly 
sixty years, I see no way out of the world’s misery 
but the way which would have been found by Christ’s 
will, if He had undertaken the work of a modern 
practical statesman.” 

That is surely significant. I am a Christian 
and have been a student of modern social life for 
about seventy years. I have been in the furnace 
of toil. I have seen hardship and suffering, the 
heroism and cheerfulness of the poor ; I have watched 
the reformers at their work, Chartists and Socialists, 
thinkers and politicians, and have put my hand to 
the plough of social amelioration, and have not 
taken my hand off yet; and I repeat, “Why not 
try Christianity ; the full-blooded Christianity of 
the Gospel of Christ ; why not try it, out and out 
with the faith and adventure of men who prove 
that they love God by loving their “ brother 
also” 2? Why not? There is nothing like it. Why 
not try it with the whole mind and heart and will, 
remembering that 


“Tt takes a soul 
To move a body ; it takes a high-souled man 
To move the masses . . . even to a cleaner stye. 
It takes the ideal to blow an inch aside 
The dust of the actual ; and your Fouriers failed 
Because not poets enough to understand 
That life develops from within.” 


ee 
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Let Brotherhood workers hear the cheering words 
of Walt Whitman and take courage, 
*‘ Over the carnage rose a prophetic voice, 
Be not disheartened, affection shall solve the problems of 


freedom yet. 
Those who love each other shall become invincible.” 


S Hidden away in a small walnut shell, says a 
beautiful Arabian story, a diminutive fairy tent 
was carried by a young prince to his father. First — 
they put it in the council chamber, and it grew till 
it spread its covering over the king and his senators. 
Away they carried it to the courtyard, and again 
it spread till the king and ministers, family and 
servants, and all the household stood beneath its 
welcome shade. Next they took it to the plain 
beyond the city where the multitudinous army was 
encamped, and marvellous! again it lengthened 
its cords and strengthened its stakes and spread 
out its canopy over the far-extending host. It 
was flexible to every need, expansive to every 
requirement. Hach new demand was met by the 
display of new and larger capacities. So Christianity 
came in the contracted shell of Judaism, but burst 
forth on the day of its appearing over Parthians 
and Medes, dwellers in Mesopotamia, Jews, and 
proselytes of every land. Then Peter set it up in 
the house of Cornelius, and it extended its wonderful 
awning over all the Gentile world till it sheltered 
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‘saints in. Cesar’s household,” strangers scattered 
abroad, soldiers and senators, masters and slaves, 
old men and children. The Greek, in his subtilty, 
enquires and then accepts its covering ; the Roman, 
in his haughtiness, persecutes and then honours it ; 
the barbarian, in his ignorance, wonders and then 
adores ; men everywhere find it full of the limitless 
energies of Christ, filled with inexhaustible resources 
and capable of an expansiveness as broad and deep 
and high as the growing needs of the human race. _f 
Jesus calls us o’er the tumult 
Of our life’s wild restless sea ; 


Day by day His sweet voice soundeth, 
Saying, ‘‘ Christian, follow Me.” 


Jesus calls us from the worship 
Of the vain world’s golden store, 
From each idol that would keep us, 
Saying, “‘ Christian, love Me more.” 


In our joys and in our sorrows, 
Days of toil and hours of ease, 
Still He calls, in cares and pleasures, 
‘* Christian, love Me more than these.” 


Jesus calls us: by Thy mercies, 
Saviour, may we hear Thy call ! 

Give our hearts to Thy obedience, 
Serve and love Thee best of all. 





PRINTED IN GREAT BRITAIN BY R. CLAY AND SONS, LTD.,_ 
BRUNSWICK ST., STAMFORD ST., S.E. I, AND BUNGAY, SUFFOLK. 


THEOL GY LIBR us ARY 
GLAREMONT, CALIF. 


A 022380 

















BT Clifford, John, 1836-1923. 


738 The gospel of world brotherhood accor 
C55 to Jesus. London, Hodder and Stoughtor 
£19207) 


159p. 20cm. (John Clifford lecture, 


1. Sociology, Christian. I. Title. 
Series, 


J CCSC/mmb 





l-——-—— --- 


1A 022390 : 


A 022320 





